•

-:*j
I- ——
' 1
i—. ———

—^_i——

#

1
:JcO

J ^
= LQ

-

3 CO

=j^-

E no
—-

E 07)
—

1

• '

=O
— . r—1

i

—" r — I
—

i

1

•
— f —

O

5?
O

EJl£2.

u

i n f i l l I I I I 1 Mill —ii— i —in— mini limn
il'l'll]i
M
2 •3
'5
6 7 8
9

111 M i l l i l l

i

— * — — • —

R/T/KA 999

•

II

u

4

±i

5

6

7

RITIKA 999

<N
iC3

<r
LO

CO

b00

OS

o
I—I

IGV

8

mm
9
1

of
Isswed

ondc

•Punio^

U
p

-e Boo*
^'TcW*
1

sity

;tlP^

NOT FOR FURTHFR SALE.

GURU GRANTH RATOAVALI
(Punjabi — Hindi — English)

GURU

GMNTH
MTNAmLI

Punjabi University, Patiala

Published by Sardar Amrik Singh, Registrar, Punjabi University,
Patiala, and printed at Shuchi Private Limited, New Delhi-55.

Contents
Introduction
9

10

sr%5T
19

Introduction
28

PART I
gra s'Sof
"33
gig >ngre 3 ?
40
gig >HH3 HTH
44
gig 3'H ^ H
* 51
gjg mgflH § ?
58
gig §gi screg
65

36
42
5 ^ SPTT 5TH
47
lit xm sr?r
54
51

Guru Nanak
38
Guru Angad Dev
43
Guru Amar Das
49
Guru Ram Das
56
Guru Arjun Dev
63
Guru Tegh Bahadur
70

68
PART II
HH gate
75

a&
78
f3HBS
82

76
80
84

86

88

93

?r?^r
94

*fl

105

98
Tmi^r
102
*sfrr
107

111

113

97
101

<ftar
117

118

Sheikh Farid
77
Jai Dev
81
Trilochan
85
Namdev
90
Sadhna
95
Beni
99
Ramanand
103
Kabir
109
Ravidas
115
Pipa
119

H5

ST

120

121

OS'

124
3ltfS
130

126
131

U2H'?75

133

134

136

137

Sain
122
Dhanna
128
Bhikhan
132
Parma Nand
135
Surdas
138

PART III
3^1

HTOW

140

*trf I T S R :

141

gTar HF3

143
146
149

144
147
nrf flrrr
150

Bhai Mardana
142
Baba Sunder
145
Bhai Balwand
148
Bhai Satta
151

PART IV
32 a'sl
154

156

3 2 SfHTO'cJ

160

161

s ? r?'HU

163

164

32 al33

166
3? 3ltr
169

*167
170

3 2 HHG?

172

173

3 2 3HC1

Tf T?T
176

175
3 2 S5C?

178

179

3 2 aTO^

181
3 2 wggi

182
•*% v^n

184
3 2 HBC?

185

187
32 ofegH
190

188
191

Bhatt Vani
158
Bhatt Kalsahar
162
Bhatt Jalap

165
Bhatt Kirat
168
Bhatt Bhikha
171
Bhatt Salya
174
Bhatt Bhalya
177
Bhatt Nalya
180
Bhatt Gayand
183
Bhatt Mathura
186
Bhatt Bhalya
189
Bhatt Haribans

192

Illustrations

GURU
GURU
GURU
GURU
GURU
GURU

NANAK
ANGAD DEV
AMAR DAS
RAM DAS
ARJAN DEV
TEGH BAHADUR

SHEIKH FARID
JAIDEV
TRILOCHAN

32
41

45
52
59
66

75
79
83
92

SADHNA
BENI
RAMANAND
KABIR

96
100

DHANNA

123

104

PREFACE
Guru Granth Ratnavali is an attempt to introduce the holy Guru Granth to
the world at large. The book presents in outline and succinct form the thought-content
of the Granth, a gift of the Sikhs and the Punjab to India and the world. The Granth
enshrines in its pages and highlights the principles of a profound spiritualism and a
philosophy of religion; it offers to mankind a solid basis for a common spiritual code,
so valuable for the edification of the human race. The present volume aims at providing
an introduction to the thought of the holy Granth and the editorial scheme employed
therein.
A good many difficulties and problems were encountered in the preparation of
this book. In arriving at a solution of all aspects of the problem, the Advisory Committee
of the Department of Sri Guru Granth Sahib Studies made the most valuable contribution. The advisory committee consists of the following members : (1) Sardar Kirpal
Singh Narang, Vice-Chancellor, (2) Dr Bhai Jodh Singh, (3) Sardar Gian Singh
Rarewala, (4) Dr Balbir Singh, (5) Prof. Sahib Singh, (6) Prof! Narain Singh, (7) Giani
Lai Singh, (8) Sardar Bhagat Singh. Session Judge (Retd.), (9) Sardar Harbans Singh
and (10) Dr Taran Singh.
It would be pretentious to claim perfection for any human work. However,
no pains were spared to get to the spirit of the holy Book. This volume carries the portraits of the contributors of the Granth, though, despite our best efforts, we could not
procure authentic pictures of some of the saints, the Bhatts, Bhai Mardana, Baba
Sunder, Satta and Balwand. In view of this, it was decided to publish what was available. To obtain the oldest and the most authentic portraits of the Gurus, the collection
of Sardar Manohar Singh (of M/s. Marcos, New Delhi) was examined. The Department
of Punjab Historical Studies of the Punjabi University supplied some of the pictures
included in this volume. The Department of Sikh Studies, Khalsa College, Amritsar
and the Sikh Museum, Amritsar, made available to us portraits of five saints. Besides,
Indian Art Gallery of Banaras supplied the portrait of Saint Ravidas. Our grateful
thanks are due to all these individuals and institutions for their gesture of goodwill
and co-operation. Several State governments, universities and institutions were approached in an effort to make the collection.
The master copy of this manuscript in Punjabi was prepared by me with the
active co-operation of Sardar Piara Singh Padam. The Hindi translation was done
by Dr Shruti Kant and Dr B. L. Goswami. The English version was prepared by
Dr D. S. Maini, Sardar Bakhshish Singh and Dr Gurdit Singh. Translations of
quotations and hymns were taken from the UNESCO volume of the Sacred Writings of
the Sikhs, Dr Gopal Singh's translation and a few renderings of Prof. Puran Singh.
The Editors too translated some of the passages. The production work was taken care
of by Sardar Hazara Singh. The Vice-Chancellor, Sardar Kirpal Singh Narang, took
a keen personal interest and extended his valuable help and guidance, without which
it would not have been possible to bring out the Ratnavali. I offer my own and on
behalf of the Department our heartiest thanks to all those who assisted in the preparation of this volume.

Punjabi University,
Patiala.

TARAN SINGH
Head,
Head, Sri Guru Granth Sahib Studies Department

GURU GRANTH RATNAVALI

THE G U R U

GRANTH

No institutionalised religion is safe from erosion till its tenets and doctrines have been enshrined
in some tangible, though, permanent form. Great religions of the world, therefore, have taken care to
prepare or compile one volume which is sovereign and supreme in its authority. Assuredly, it will employ
the medium of poetry to reach out to infinity. Such a volume then, is the Guru Granth, the sacred book of
the Sikhs—a volume that takes its place alongside the world's greatest scriptures, the Vedas, the ZindAvesta. the Bible and the Koran. Its power is the power of the puissant and winged word, and no exegesis or commentary or translation can ever convey the full beauty of its thought and poetry. In all mystic
literature the appeal of the numinous and the ineffable is inexplicable, if not incommunicable. And yet
the great Sikh scripture is not a knot of metaphysical riddles and abstract theorizings. On the contrary,
since for the most part it employs the idiom of the common people, and draws its imagery, metaphors
and symbols from the home, the street and the market-place, its poetry has a rare kind of immediacy,
concreteness and urgency. To see a Sikh congregation intoning the sacred hymns in unison is to see
massed spiritual energy take shape before your eyes. That's how the ordinary word changes into the
logos and becomes oracular. The Sikhs indeed regard the Granth as a complete, inviolable and final
embodiment of the message of the Guru. There is to be no word beyond the Word. And that's how Guru
Gobind Singh, the Tenth Guru, spoke to the congregation shortly before his ascension.
" 0 Beloved Khalsa. let him who desireth to behold the Guru or Spiritual teacher, obey the Granth
Sahib. It is the visible body of the Guru."
The Guru Granth was first compiled by the Fifth Sikh Guru, Arjan Dev, in A.D. 1 604 in the city of
Amritsar. Its second and last version was the handiwork of Guru Gobind Singh, and it was finalised at
Damdama in the year 1705. He included the hymns of his father. Guru Tegh Bahadur, in the new text.
Since then, the authorized version has been transcribed and printed a number of times, and it abides.
Its adoration or veneration is an article of faith with the Sikhs.
One of the greatest glories of the Guru Granth is its catholic character. It is a scripture completely
free from bias, animus and controversy. Indeed, the uniqueness of the Granth in this respect is all the
more astonishing when we think of the obscurantism, factionalism and fanaticism of the period in which it
was composed. Perhaps, it is the only scripture of its kind which contains within its sacred covers the
songs and utterances of a wide variety of saints, savants and bards. For it's" instructive to note that a
fairly substantial part of the volume carries the compositions of Hindu bhaktas, Muslim divines and
Sufi poets and God-intoxicated souls in quest of Truth and Love. Of course, their hymns and couplets
rendered in their o w n language and idiom are so dovetailed as to find a complete correspondence with
themes or motifs in the compositions of the Sikh Gurus. Obviously, the idea of Guru Arjan Dev was to
establish the fundamental unity of all religions and mystic experiences. It was, so to speak, an integral
congress of minds and souls, operating on the same spiritual beam. To have thus elevated the songs of
the bhaktas. the sufis and the bhatts to the condition of the logos was to salute the power of the Word
whatever form it might take to reveal the glory of God. For it may be noticed that the Guru Granth contains
the compositions and utterances of the high-born Brahmins and the proud Kashatnyas. as also of the
lowly Shudras and the unlettered Jats. This was done at a time when the caste-system in India had
almost paralysed the conscience of man. The revolutionary egahtarianism which such a step symbolised
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was thereafter to become the creed of the Sikhs. Above all, a poetic and mystic collage bespeaks the
essential humility of the Sikh mind, for humility has been given a place of pride in the table of virtues drawn
up by the Gurus. The Guru Granth, then, is a sui generis scripture. It is indeed a magnificent compendium
of the religious, mystic and metaphysical poetry written or uttered between the 12th and 17th centuries
in different parts of India. It is also at the same time a mirror of the sociological, economic and political
conditions of the day. The satire on the reactionary rulers, the obscurantist clergy, the fake fakirs and the
like is open, uncompromising and telling. In showing the path to spiritual salvation, the Guru Granth
does not ignore the secular and creature life of man.
The poetry of the Granth is in-itself a subject worthy of the highest consideration. The language
principally employed is the language of the saints, evolved during the medieval period—a language
which, allowing for variations, still enjoyed wide currency in Northern India. Its appeal lay in its directness, energy and resilience. Based upon the local dialects, it was leavened with expressions from Sanskrit,
Prakrit, Persian, Arabic and Marathi etc.
Another outstanding feature of the Guru Granth is the precision and beauty of its prosody. Whilst
a great deal of it is cast in traditional verse ionms(sh/okas and paudis),and could best be understood in
the context of the well-known classical ragas, several hymns and songs make use of popular folklore and
metres (alahanis, ghoris, chands etc.). The inner and integral relationship between music and verse has
been maintained with scholarly rectitude and concern. This complete musicalisation of thought in a
scientific and studied manner makes for the unusually vigorous yet supple discipline of the Granth's
metrics and notations. The entire Ban/ whose printed version in its current form comes to 1430 pages,
is divided into 33 sections. Whilst the first section comprises the soulful and inspiring song of Guru
Nanak called the Japujuas also a few selected paudis or couplets, the final section is a collection of
assorted verses including the sh/okas and the swayyas of the bhatts. The remaining 31 sections are
named after the well-known classical ragas such as Sri, Majh, Gauri. Gujri, Devgandhari, Dhanasari.
Bilawal, Kedara, Malhar Kalyan, etc. The division, thus, is strictly based on musicology. Further more,
each psalm or song is preceded by a number (moha/ia) which denotes the name of the composer-Guru
from Guru Nanak onwards. It may be noted that the apostolic succession extends from the First to the
Tenth Guru, and the Gurus are often referred to reverentially by their place in the order. What's more,
each Guru speaks in the name of the Founder Guru whose spirit inform>s his nine successors. The
House of Nanak is indeed a spiritual decagon, based upon a geometry of vision. The major hymns—
Japuii (Guru Nanak), Anand (Guru Amar Das) Sukhmani or the Psalm of Peace (Guru Arjan Dev),Rehras
(Guru Nanak. Guru Ram Das, Guru Arjan Dev) are widely recited solo and in congregation by the faithful
as morning and evening prayers. Their soothing and ambrosial airs have brought solace and cheer to
millions of people all over the world. The Sikh philosophy as embodied in the Guru Granth is chiefly a
philosophy of action and deed and consequence. Though in its essentials, it is completely in tune with
the ancient Indian thought regarding the genesis of the world and the ultimate nature of reality, it moves
away from quietism, passivity and abstractions. The emphasis is on shared communal experience, on
purposive and idealistic involvement. The extinction of the ego or self is the corner-stone of Sikhism.
A person finds fulfilment or vindiction by immersion in the sea of life. Thus the paths of renunciation,
abdication, aloofness, flagellation etc.. are abjured. A Sikh is enjoined upon to be an insider, not an
"outsider" Obviously then, the Sikh philosophy is that of "the Everlasting Yea". Which is not to deny the
importance or value of contemplation, stillness, inwardness etc. The ideal Sikh cultivates these qualities
in the midst of business and engagement. He too regards thewor.ldas ultimately maya or illusion and the
life of man as a tableau of light and shade, but the Divine goal may not be achieved except through an
acceptance of the reality of this unreality, and a proper disposition of the allotted role in the phantasmagoria of life. To that extent, the relative concreteness or solidity of the world is to be endorsed as a measure
of understanding. So long as man has a role to play, the artefact of the stage or the theatre has to be
taken for granted. For it has thus pleased the Creator to effect the world and people it with multiples
of His Self. And the whole creation moves according to a predestined plan. Many a time has the grand
show on earth been mounted and dismantled. It's not given to creature man to fully comprehend the
essence of reality. God. according to the Adi Granth, is Omnipresent Omnipotent, Omniscient. He is
the Initiator, and the End. He is Self-Creator and Self-Propeller. The soul too in its essence symbolises
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this trinity. It has lost its state of bliss as a result of the ego and the id. Caught in the meshes of power and
self, it has lost its native and true moorings, and is being tossed about by the whirligig of time. A soul
thus alienated from the Lord keeps spinning through aeons and aeons of suffering. The road to heaven
lies through His Grace.
The idea of the soul as the Lord's consort is repeated in the Guru Granth. The mystique of the
marriage is invoked time and again to emphasize the indissoluble and ineluctable nature of the union.
Man is ordained wife and commanded to live in the Will of the Lord. Any infidelity or transgression is
inconceivable. The nuptial and spousal imagery of the hymns is sensuously rich, apposite and striking.
It will thus be seen that the Guru Granth offers a perfeot set of values and a practical code of conduct
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RAG D H A N A S R I
ARTI
(Hymn of Praise)
The whole Heaven with its myriad lights goes
round and round my Beloved I
The little stars are as pearls!
The wind fans Him,
And there rises in His temple the incense from
the hearts of a million flowers.
The endless music of creation resounds!
A million eyes hath my Beloved!
And yet no mortal eyes!
A rnillion lotus-feet are His,
And yet no mortal feet!
I die with joy of the perfume of His presence!
His Flesh emits a million perfumes!
And yet He hath no scent!
He is the Light of Life.
By the beams of His face the stars burn bright.
And He is the soul of everything.
My Arti is my waiting for things to be as He willeth.
When the Master comes and stands by the Divine
Light is revealed!
The Moon of His lotus-feet draws me like a
Thirsty sarang whose thirst daily increases.
0 G o d ! come and bestow on me Thy saving grace,
And let me repose for ever in Thy Holy, Holy,
Naming Thee.

GURU NANAK
(1469-1539)
In a world rife with falsehood, sunk in superstitions and plagued by all kinds of inequities and
inequalities. Guru Nanak rang in the gospel of truth, universal love and brotherhood. The Founder Guru
of the Sikhs and one of the greatest and saintliest of saviours, he redeemed the soul of a moribund society
that had experienced a total eclipse, if not annihilation, of all abiding human values. The condition of
the contemporary society has been vividly described by the First Master in the well-known words:
"This age is a knife, kings are butchers; justice hath taken wings and fled.
In this completely dark night of falsehood the moon of truth is never seen to rise."
Guru Nanak was born in a Bedi family at Talwandi (Nankana Sahib), near Lahore, in 1469.
At an early age he learnt Sanskrit, Persian and the prevalent form of Gurmukhi. He was a precocious child
with a pronounced penchant for religion. His father. Mehta Kalu, made vain efforts to woo him to a
mundame mode of life. Accordingly, he was got employed in a Government store of the Nawab of Sultanpur where he served for 1 3 years.
It was in 1499 that the day of destiny of ecstatic communion with God came. While taking his
daily bath in the rivulet Bain that flows near Sultanpur, Nanak had his illumination through a soul-stirring
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vision of Almighty God. It was here that the Guru delivered his great sermon in the memorable words:
"There is no Hindu, there is no Musalman". The spiritual enlightenment enjoined on him a mission to
the propagation of which he consecrated his entire life. He set out on his great Udasis (Missionary journeys)
to deliver God's message to sinning and suffering humanity.
He toured the whole of India and many foreign countries, preaching the gospel of true religion
and rooting out ignorance and evil. The great Guru undertook five major missionary journeys in this
behalf.
In the course of his first long travel. Guru Nanak visited celebrated Hindu places of pilgrimage
like Kurukshetra, Banaras and Jagnnath Puri. He taught people how to distinguish Dharma from Adharma
and abandon such pretentious rituals and prayers as constituted the accepted religious practice of the
times. During his second journey the Guru went as far as Sangla Deep and having done his ministry
returned to the Punjab.
The Master's third missionary journey is known for his discussions with reputed Kashmiri Pandits
and savants and for his visits to famous haunts of the Yogis, the Sidhas and the Nathas in the Himalayas.
The Guru preached truth and righteousness wherever he went.
The fourth missionary journey comprised the Master's visit to prominent Muslim shrines in Mecca,
Medina and Baghdad. After his return to the Punjab, the Guru set out on his fifth and final journey. This
time he confined his travel to places nearer home such as Saidpur, Pakpattan, Multan, Achal Batala, etc.
Saidpur had been sacked by Babar's forces. Deeply moved by spectacle of infinite human suffering resulting from the inhuman atrocities perpetrated by the Mughal invader, the Guru chanted hymns of Sorrow.
At Achal Batala, a renowned centre of the Yogis and Sidhas, the Guru preached the unity and
equality of all religions. For twenty-two years Guru Nanak propagated his faith in India and abroad.
During his 18 years' stay at Kartarpur, he incarnated into splendid deeds the lofty ideals that he had
been preaching all his. life. Thus, by his own inspiring example, the Guru demonstrated how Raj and Yog,
the wordly and the spiritual modes of life, could be happily and fruitfully conjoined.
During his extensive missionary journeys. Guru Nanak exhorted the benighted humanity to
pursue the path of divine meditation. He stressed the significance of righteous living above all other
things. The Guru made men realise that there is only one God Who is peerless. He held that through
Nam Simran (Meditation of God's Name) and concentration on Shabad (the word) man could muster
up courage enough to uphold truth in his life.
Guru Nanak cried down all cant and blind observance of soulless customs, rites and rituals.
The Guru averred that they were a meaningless meandering unconnected with the attainment of man's
spiritual destiny. Thus he rightly laid accent on pious practical living which alone constitutes true religiosity.
The quintessence of Guru Nanak's philosophy is enshrined in his mul mantra. He has aptly emphasised the imperative need of truth and beauty, freedom and fraternity. According to Guru Nanak,
religion implies a communion between God and man. As a corollary to this, a person who devotes himself to Nam Simran is naturally virtuous and fearless. Unsullied by ill-will or enmity, he works for the
amelioration of the weak and the down-trodden. His noble actions give an impulse to his aesthetic
sensibility. A truely religious man of the Guru's conception is opposed alike to serfdom and masterdom.
His life is radiant with love and humility, sweetness and light.
Indeed, Guru Nanak wanted to unite and organise his disciples in order to give religion true
solidarity. To this end, he established sangat (congregations) at numerous places and appointed their
chiefs. Besides, he compiled his writings in book form which he handed over to his successor. Guru
Angad Dev.
The Guru established a sangat at Kartarpur and prescribed a set of values to be cherished and
practised. He also founded the great institution of langar (free community-kitchen) and spent his'earnings
from land on running it. Thus, he gave a living form to his doctrine of work. Nam Simran and the Temple
of Bread. The Guru nominated Bhai Lehna, his most beloved and trusted disciple, for the exalted office
of the Guru after him. In the Adi Granth are enshrined 974 hymns by the First Master.
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Shloka
The World is the abode of the True One; in it the
True One abides.
Some, in His Will He mergeth in Himself; others
He destroys in His Will.
Some, in His Will, He rids of Maya: others in it
He involves.
And who of us can say, 0 whom in His Mercy He'll
bless.
Nanak, turns Guru-Ward but he, whose mind He Himself
illumines.

( Var Asa )

G U R U A N G A D DEV
(1504-1552)
The mantle of the First Master fell on Angad, the second Sikh Guru, in 1 539, and he graced the
exalted position till 1552.
Born at Mate-de Saran, a Punjab village, in 1504, Guru Angad was originally known as Bhai
Lehna. His parents were orthodox Hindus and worshippers of the goddess Durga. The most momentous
and exulting moment in Bhai Lehna's life came around 1531 when he met Guru Nanak at Kartarpur.
So powerful and profound was the Guru's divine spell on him that he wound up domestic affairs and
devoted himself entirely to the service of the Guru and of fellow-men in whom the Lord constantly dwells.
Because of his patient and unpretentious service, he endeared himself to the Guru who lovingly called
him Angad' (i.e., of my own limb) and elevated him to the Guruship.
Imbibing the spirit of the First Master. Guru Angad began to disseminate the gospel of Guru
Nanak to redeem the caste-worn and custom-ridden contemporary society. He denounced formalism
and ritualism, and highlighted the edifying experience of the adoration of the Guru (Guru Bhakti), service
of the Guru (Guru Seva). and divine meditation (Nam Bhakti). These he regarded as the noblest means
of God-realisation. Guru Angad held service in high esteem. Indeed, he placed love of God and service
of humanity on the same pedestal.
To consolidate and propagate the mission of Guru Nanak, the Second Master collected the
celestial songs and teachings of his predecessor which, together with his own compositions, he transmitted to mankind. There are sixty-two hymns by Guru Angad in the Adi Granth.
Drawing on his own reminiscences and the accounts gathered from Bhai Bala and other disciples
of the First Guru, the Second Master produced the first biography of Guru Nanak, and this became the
earliest published prose-work in Punjabi.
Guru Angad was also a great pioneer in education. He opened a School which, besides promoting
the moral health of the students, organised wrestling exercises and manly sports. The Guru's system of
education sought a harmonious development of the physical, intellectual and spiritual aspects of the
human personality.
The Second Master modified and improved the Gurumukhi script and made arrangements for
popularising it. Besides, he established his headquarters at Khandoor. and under his divine spell many
embraced the Sikh religion. The Guru commended the significance of honest work and corporate kitchens.
He exhorted the Sikhs not to take to renunciation or asceticism but to carry on the worship of God along
with their worldly duties and obligations. Thus, he strengthened Guru Ka Langar or the Temple of Bread,
an imaginative measure which helped enlist all men in a league of love.
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RAG R A M K A L I
Through mere deeds, poise cometh not to the mind.
And without poise one's doubt is stilled not.
Yea. through no other discipline is the Doubt dispelled.
Howsoever many one doeth the deeds.
With Doubt is the mind stained:
Through what discipline is it to be cleansed?
Pray., attune thyself to the Word and so cleanse thy mind
And in it cherish thou thy Lord.
Sayeth Nanak: "Thus, By the Guru's Grace.
Doth poise come to the mind and one's
Doubt is dispelled"
(Anand)

G U R U A M A R DAS
(1479-157 4)
Guru Amar Das. the seventy-three years old disciple who had distinguished himself for his humility
and simplicity in Guru Angad's holy company was nominated Guru in 1 552.
Born of orthodox Hindu parents in Baserke. a Punjab village, in 1479, Guru Amar Das was a
great pilgrim. Once he happened to listen to a rapturous chanting of Guru Nanak s Japji by Bibi Amro,
Guru Angad's daughter and his nephew's wife. He was so much enthralled by its supernal note that he
repaired instantly to Guru Angad. the Second Master. He spent about 12 years, from 1540 to 1552 in
serfless service and deep meditation, amidst an aura of holiness and splendour radiating from his beloved
Guru.
While expounding the gospel of Guru Nanak, the Third Master laid special stress on the service
of the Guru and contemplation of the Lord's Name. He asserted that man could attain Sahaj (tranquility)
through the path of the holy name. All doubts disappear and he attains Ananda (bliss) a stage achieved
by the Bhakts through God-realisation. He also held that these values could be acquired only through
the Guru's grace.
During the 22 years of his ministry. Guru Amar Das took quite a few significant measures to
consolidate the Sikh religion, as also to endear it to the masses of men. To widen the scope of the movement, he made Gomdwal his missionary centre. Here he caused a big bavali (a sort of well) dug and organised festivals on the occasion of Deepavali and Baisakhi. A large number of Sikhs from far-flung places
flocked to Gomdwal. Indeed it became the first place of pilgrimage.
Besides, the Guru set up twenty-two manjis, or dioceses in different parts of the country where
Sikhism had taken roots. Each Manji was placed under the charge of a pious Sikh with whose effort the
Sikh Sangats (congregations) met daily and chanted the Guru's hymns.
The Third Master invested the institution of langar with a kind of inviolable sanctity. Thus, no one
could, have darshan of the Guru without first partaking of food in the langar. This had the desired effect
of proclaiming and establishing the essential equality of all mankind. In the Guru's Temple of Bread, the
rich and the poor, the high-born and the untouchable, ate together as members of an integrated human
family. The Guru also fought other rampant social evils like Sari, drink and Purdah. With a view to marking
out the Sikhs as a distinct people. Guru Amar Das prescribed a set of rites to be followed on occasions
such as birth and death. The Guru also visited Hindu cities of pilgrimage and there, too, he propagated
the gospel of Guru Nanak.
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Nor did the Guru ignore the socio-economic problems of the people. He persuaded Emperor
Akbar to abolish the pilgrim tax, an oppressive measure that hurt the sentiments of the non-Muslims.
Akbar, who visited the Guru was so deeply impressed with his ideology, particularly his Temple of Bread,
that he offered a gift of land for the langar. The Guru politely declined the offer, saying that the langar
belonged to the common man who alone must manage it.
Guru Amar Das not only preached Guru Nanak's word but also composed his o w n hymns. He
had quite a few copies of the hymns of the Gurus prepared in order to preserve and propagate the holy
word. Under his directions, his grandson, Sahsar Ram compiled the compositions of the first three Gurus
along with those of the Bhaktas in two volumes, known as Baba Mohan's volumes. There are 907 hymns
by Guru Amar Das in the Adi Granth.
In short, under the aegis of the Third Master, the great movement of Sikhism, besides ministering
to man's moral needs also addressed itself to his creature problems.
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RAG G U J A R I
I beseech thee, O true Guru, the true being, God's own.
We, the humble and the lowly, have sought Thy Refuge.
Take pity and awaken the Name in us.(1)
0 my friend, my Guru, illumine my heart with the
Lord's Name.
The Name revealed to me by the Guru is the Friend
of my life;
To meditate upon Thee, 0 Lord, is my daily
routine. (1 —Pause)
They are Thy Own and their Destiny is high, who trust
in Thee and are athirst for Thee.
They are satiated only with Thy Name.
In the Society of the Holy, their virtues shine
forth. (2)
They who tasted not the Name of the Lord, they, the
unfortunate ones.
Are handed over to the Yama
They who sought not the Shelter of the Guru in the
Society of the holy, fie on Them! 0, fie is on their life to come! (3)
They who were received in the sanctuary of the Guru
they were the ones so destined by God.
Blessed, Blessed is the Society of the Holy where
I taste
The Essence of the lord, and the Name is
revealed to me. (4—1)

G U R U R A M DAS
(1534-1581)
Guru Ram Das, the Fourth Master, ascended the holy gaddi (throne) of Guru Nanak in 1574
and continued to adorn the exalted office till 1581. Though he was the son-in-law of Guru Amar Das,
being married to his daughter Bibi Bhani, yet he revered the Third Master as a Guru with an unwavering
fervour. Inebriated with the nectar of the divine Nam, he spurned delights, and spent all his time in an
ecstatic communion with the Lord through moments of deep meditation.
Originally called Jetha Ji, Guru Ram Das was born in a Sodhi family at Lahore in 1 534. His parents
died when he was just a child. He was, therefore, brought up by his maternal grandparents. He had an
opportunity to visit Goindwal, the seat of the Third Master, at a time when the bavali was being dug
through voluntary labour. He immersed himself in this labour of love with such a rare verve and dedication
that he w o n the Guru's appreciation and recognition. The Third Master was so highly pleased with the
disciple that he gave his daughter Bibi Bhani to him in marriage. Nevertheless, he served Guru Amar Das
with as much love and devotion as ever before. It was in 1574 that he was invested with Guruship and
named Guru Ram Das.
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Guru Ram Das's contribution to Ban/ is considerable. His compositions throb with an emotion
born of love for fellowmen and yearning for God. They inculcate in the people the adoration of God and
the Guru. Rightly does the Master image an ideal man as one who had drunk deep at the fount of Nam
and whose eyes are aglow with the love of the Lord. He sought a consummation of the human personality
through God-realisation.
The Vars (ballads) of the Fourth Master, enshrined in the Guru Granth Sahib, outnumber those of
other contributors. After Guru Nanak and Guru Amar Das, it was he who expanded the range of the
ftagas in the Adi Granth adding as many as eleven to the existing system. Notable among the Fourth
Master's contribution to Sikhism is the establishment of a new Chak called Guru Ka Chak on the land
gifted by Emperor Akbar to Bibi Bhani, the Guru's wife. Later, it grew into the city of Amritsar. Here the
Guru started the digging of two sarovars (pools) which when completed during Guru Arjan's time, came
to be known as Santokhsar and Amritsar. So great was the Guru's magnetism that during his pontificate
Amritsar emerged as a famous place of pilgrimage for the Sikhs.
With a view to transmitting the gospel of Sikhism as also to meeting the expenditure incurred
on the ever expanding altruistic plans and programmes, the Guru founded the institution of masands.
The offerings of the Sikhs were collected by the masands who rendered these to the Guru.
Guru Ram Das also deputed learned missionaries to establish contact with the Sikhs outside the
Punjab. Guru Amar Das had already set up 22 Manjis (dioceses). Accordingly, the Fourth Master bade
Bhai Hindal and Bhai Gurdas begin their missionary work and preach Sikhism at Jandiala and Agra,
respectively. The Guru also shifted his head-quarters from Goindwal to Amritsar. Besides, he got prepared
handwritten Gutkas (booklets of holy hymns). The Adi Granth contains 679 hymns by Guru Ram Das.
Guru Ram Das had three sons—Prithi Chand. Mahan Dev and Arjan Dev. He considered the
youngest son, Arjan Dev, the ablest and saintliest and, therefore, installed him as Guru in 1 581.
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RAG KANRA
Now, I'm jealous of no one;
Now that I have attained unto the Society of the Saints. (I-Pause)
Yea, I am estranged with no one; nor is any one a stranger unto me.
Indeed I am the friend of all (I)
All that the God Doeth. with that I am pleased, this is the Wisdom I've received from
the Saints. (2)
Yea, the One God pervadeth all: and. Seeing Him, I am wholly in Bloom. (3-8)

G U R U A R J A N DEV
(1563-1606)
Guru Arjan. the 'Prince of Martyrs' and the 'Prophet of Peace', proffered his precious life to
nurture the glory that was to be the Sikh Panth. The Fifth Master's life was marked by divine bliss and
sublime sacrifices, born of a sweet acceptance of God's Will. Gifted with a quintessential poetic afflatus,
and immeasurable imaginative sympathies, the Guru gave the movement of Sikhism a definite direction,
perspective and programme. He made the new faith coeval or coextensive with the whole gamut of
existence and raised its exquisite edifice on values for which there is neither death nor change.
Guru Arjan Dev adorned the sacred throne of Guru Nanak from 1581 to 1606. Born at Goindwal
in 1563, he was the youngest and noblest son of Guru Ram Das. He had an 'innate poetic sensibility
which was exquisitely displayed in the epistles that he sent to his father from Lahore. They are deeply
expressive of the pangs of separation and the exuberance of Love. The Fourth Master's decision to make
Guru Arjan his spiritual heir was bitterly opposed by Prithvi Chand who contended that being the eldest
son, he alone was entitled to the Guruship. Thus, he could never reconcile himself to his younger brother's
installation as Guru.
Under Guru Arjan Dev the Sikh movement registered great progress. The Guru not only completed
the construction of the Sarovars started at Guru Ka Chak' by his predecessor but also constructed t w o
more Sarovars. He had the Harimandar built in the middle of Amritsar Sarovar and invited a celebrated
Muslim divine, Mian Mir, to lay its foundation stone. Remarkable for its architectural and aesthetic beauty
and unique in its conception, the temple with its four doors symbolises the inborn equality of all mankind.
Indeed, it is open to all the four castes without any discrimination. Thus, the Guru sought a dissolution
of all castes and creed distinctions. Unlike the Hindu shrines that are built on a high plinth, the Harimandar
(the Temple of God) was built on a level lower than that of the surrounding areas, thereby making it
imperative for the devotees to go down the steps in a spirit of true humility. In addition, the towns of
Tarn Taran and Kartarpur flourished under the Guru's tutelage. He had a magnificent tank built at Tarn
Taran (pool of salvation) and a Bavali constructed at Lahore.
Guru Arjan undertook a tour of the Punjab to preach Sikhism. He rationalised the institution of
the masands and ordained that every Sikh should voluntarily donate a tithe of his income raised by the
sweat of his brow for religious purposes. The masands collected the offerings thus made and deposited
them in the Guru's treasury. Again, when the Punjab was in the grip of drought and famine. Guru Arjan
persuaded the Emperor Akbar t o / e m i t the land revenue for that year.
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The most epochal achievement, however, of Guru Arjan was the compilation of the Adi Granth.
The Guru devoted three years from 1601 to 1604 to the completion of the sublime project. 'He studied
thoroughly the entire treasure of Gurbani, collected the hymns and psalms of the previous Gurus, and
screened the utterances of the bhaktas collected by the previous Gurus. He not only put the entire Bani
together but also compiled it systematically under different ragas. Guru Arjan's genius for compilation
is eminently projected by the vars included in the Adi Granth. He has added shlokas to the Bani of all
the earlier Gurus in order to elucidate the deeper meanings. To compile the out-pourings of his predecessors
and the, Bhaktas under various ragas (musical measures) obviously demanded an unfaltering grasp of
the musical measures. Besides being a notable compiler. Guru Arjan was also a gifted poet. More than
half of the holy Granth consists of his o w n utterances. They comprise 2218 verses. Thus his work exceeds
that of the other 35 inspired poets whose compositions are enshrined in the Guru Granth.
The essential message of Guru Arjan's hymns is meditation on Nam. The Guru has lucidly expatiated
on the concept of brahmgiani (the enlightened soul). According to him, this enlightenment can be
attained only through meditation on the Lord and the Guru's grace. In depicting the attributes of the
brahmgiani. he has compared him to a lotus flower which immersed in mud and water is yet pure and
beautiful. Without ill-will or enmity he is forever courageous and calm.
Guru Arjan set a fine personal example by living up to his o w n concept of a brahmgiani. All
his holy compositions are characterised by humility and tenderness. He seeks the grace of God for the
fulfilment of all kinds of human needs. With the compilation of the first volume of the Adi Granth, the
Sikh religion registered greater unity and identity. The Sikhs npw owned a unique Book or Granth of
their own, and thus acquired a distinct and separate entity. Guru Arjan installed the holy Granth at the
Harimandar. Thus, Amritsar became the most significant centre of the Sikh faith and the Sikhs emerged
as a new and powerful community.
During the period between Guru Nanak and Guru Arjan, there was no conflict between the Sikhs
and the Mughal Kings. Emperor Akbar was in particular a man of liberal views and he respected the ideals
of the Sikh movement. But, with his death and the following enthronement of Jehangir, there was a
total reversal of policy and change of attitude.
Jehangir's o w n writings reveal that he considered the spread of Sikhism as a positive threat to
Islam. In a moment of fanatic frenzy, he characterised Sikhism as a 'shop of falsehood' and declared that
he would extirpate it at the earliest opportunity. Thus he set about with a fanatical zeal to carry out his
threat; and he trumped up the charge of treason against the Guru. With the complicity of the officials.
Jehanghir had the Guru soon imprisoned and tortured to death at Lahore in 1606. The martyrdom of
Guru Arjan engendered a wave of shock and indignation among the Sikhs. No single event till then had
so profoundly brought home to them the necessity of the sword. It is therefore not surprising that under
the Sixth Master. Guru Hargobind they were militarised and prepared to face the Mugal might squarely.
Thus emerged a new epoch in the history of Sikhism which led to a synthesis between Bhakti and
Shakti (wordly power). Guru Arjan was the first Sikh Guru, who by his martyrdom lent to Sikhism a
strength and solidarity that it had never known before. As desired by the Fifth Master. Guru Hargobind
was ordained Guru in 1606; and, he guided and shaped the destiny of the Sikh community until 1645.
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RAG SORATH
That man w h o in the midst ot grief is free from grieving.
And free from fear, and free from the snare of delight
Nor is covetous of gold that he knows to be dust
Who is neither a backbiter nor a flatterer.
Nor has greed in his heart nor vanity, nor any worldly attachment.
Who remains at his centre unmoved by good and ill fortune.
Who indifferent to the world's praise and blame
And discards every wishful fantasy
Accepting his lot m the disinterested fashion.
Not worked upon by lust or by wrath.
In such a man God dwelleth
The man on v/hom the Grace of the Guru alights
Understands the way of conduct
His soul. 0 Nanak. is mingled with the Lord
As water mingles with water'

G U R U TEGH B A H A D U R
(1621-1675)
In the galaxy of immortal martyrs w h o laid d o w n their precious lives to keep ablaze the flame of
faith and freedom, the name of the Ninth Master. Guru Tegh Bahadur stands out radiantly prominent
Doubtless, there have been prophets w h o sacrificed themselves at the altar of their o w n religion, but
the uniqueness of the Ninth Master's martyrdom lies in the fact that he courted death m defending the
of the persecuted Hindus who had sought his shelter when they were forced to choose between
death and Islam Guru Tegh Bahadur, the second martyr Guru, who was born at Amntsar in 1621. was
mgest son of Guru Hargobmd Sahib, the Sixth Master (1595 1645) Guru Har Rai. the Seventh
(1630-61). and Guru Han Krishna, the Eight Master (1656-1964). however, preceded him as
He adorned the sacred throne of Guru Nanak from 1664 to 1675 His installation as Guru enraged
ii and the masands. who were the most contentious claimants to the Guruship
Guru Tegh Bahadur toured the Punjab, particularly the Malwa region, and Eastern India, to preach
-i He also went to Assam with Raia Ram Singh and stayed with him for nearly two years The
companied him on this trip, b u t while proceeding to Assam, he left his familly at Patna
It was here that his only son Guru Gobmd Singh (1666-1708) was born While leaving Assam for the
Punjab Guru Tegh Bahadur broke his journey at Patna for a short time and then returned to the Punjab
He purchased land from the Raia of Kahloor at Makhowal (Anandpur) and settled d o w n there From
' out on extensive missioi
^eral Muslims to hi
The mam theme of Guru Tegh Bahadur's sacred hymns is Nam Simran (concentration on the
Name) and Guru Bhaku (adoration of the Guru) One hundred and fifteen hymns of Guru Tegh
Bahadur are incorporated in the Adi Granth
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He has clearly set forth his own definition of Giani (or the enlightened one) In these compositions
he has laid special stress on vairag or detachment for the realisation of the lofty ideals that distinguish
the life of a BrahmGiani
During Guru Tegh Bahadur's ministry. Emperor Aurangzeb intensified his fanatical plans for
forcibly converting the Hindus to Islam This move had serious repercussions in Kashmir, and. the learned
Pandits of Kashmir came to Guru Tegh Bahadur to seek refuge The Guru advised them to go and tell
Aurangzeb that if he could persuade Guru Tegh Bahadur to embrace Islam, they would all willingly become
Muslims This proposal appealed to Aurangzeb. who had already hatched plans to bring to an end Guru
Tegh Bahadur's missionary activities, so. he at once issued orders for his arrest
The Guru, along with some of his companions was finally brought to Delhi and asked to convert
to Islam or else face the penalty of death The Master averred that he would sacrifice his life rather than
give up his faith and his freedom of belief Thus, under Aurangzeb's orders, he was beheaded at the place
now called Sis Ganj in Delhi His martyrdom was yet another challenge to the Sikh conscience It was
realized then that there could be no understanding between an insensate power imbrued with blood
and a proud people wedded to a life of peace with honour The sacrifice roused the devitalized Hindus
from their supine somnolence and gave them a hint of the power that comes from self-fespect and sacrifice
Guru Tegh Bahadur thus earned the enduring sobriquet title of Hmddi Chadar or the Shield of India
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S H E I K H FARID
JAIDEV
TRILOCHAN
NAMDEV
SADHNA
BENI
RAMANAND
KABIR
RAVIDAS
PIPA
SAIN
DHANNA
BHIKHAN
PARMANANDA
SURDAS

SHEIKH FARID

RAG ASA
They who love their lord with their heart alone are true.
But they who say one thing and do another, they are reckoned false.
They who are imbued with the Love of Allaha are inebriated with His Vision,
Yea. they who have forsaken the Lord's Name are a burden tc the earth.
The true Darveshas are those whom the Lord Himself Owneth.
Blessed is their mother, fruitful is their coming into the world.
Thou art the Bustamer of the world; Infinite, Unfathomable. 0 Lord,
Yea, they who have realised Thy Truth, their Feet I kiss.
0 Lord, I seek Thy Refuge; Thou art our Forgiving Lord:
So Bless Thou Farid, the Sheikh, with the Bounty of Thy worship.

SHEIKH FARID
(1175-1265)
Sheikh Farid is one of those Sufi saints who by their spiritual influence initiated many into a life
of divine meditation. While fanatical Muslim invaders had violated the spirit of Islam by their misdeeds.
Sheikh Farid's noble impact redeemed its image.
Sheikh Fandudin Masaud Shakarganj, who was born of Bibi Kursam and Sheikh Jamatuddin
m 11 75 at Kothiwal (Chawal Mushaikhan) in the district of Multan, became a disciple of Khwaja Kutubdin
Bakhtiar Kaki of Multan where he did hard penance. He spent 15 to 20 years at Hansi and then stayed
at Ajodhan which was later known as Pak Pattan. It is here that we have the spiritual seat of Baba Farid.
In recognition of his deep piety, sacrifices and his spiritual ability, Khwaja Bakhtiar Kaki appointed
him leader of the Chisti Order. His life was an excellent example of patience, contentment and humility.
He was a man of meagre means. A mud hut, bread made oijawar and simple garments constituted his
wealth. The offerings were never spent on domestic needs.
He was a householder with a large family of eight children of whom a few worked on the land,
one was in the army, and the rest looked forward to ascending the Sheikh's gaddi But when his end came.
Sheikh Farid sent his Musalam and Tasabi to Sheikh Nizamuddin through Syed Mohamad Kirmani
He died on 15th October. 1265 at Pak Pattan,
Baba Farid had a rich fund of love and kindness for his fellowmen, the reason for which he came
to be known as Shakarganj, This sweetness is discernible in his shiokas. There are as many as 11 6 hymns
by Sheikh Farid in the Adi Granth.
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RAG GUJRI
Primal Being, sublimely beautiful,
Pirmal Truth, all-pervading.
Supremely wonderful, transcending nature:
Why then not contemplate Him, the Redeemer,
Devote thy mind only to the Holy Name
Which is the ambrosia and essence of life.
For those who remember the Lord,
There is no fear of birth, of old age, and of death.
If thou desirest to defeat the angel of death
And all his ministers.
Praise and bless thy Lord,
And no virtuous deeds.
The bliss of the Lord is unchanging.
Now, and in the past and in the future.
Man, if thou seekst to do virtuous deeds
Renounce thy greed, renounce thy coveting
Of thy neighbour's wife, all sins, all sinful desires.
And make the Lord thy refugel
In heart and in words and in deeds
Devote thyself solely to thy Beloved Lord.
Without such devotion, what profit is there
In yoga, temple rituals, alms, and austerities?
0 man, repeat the Sweet Name of the Beloved
Who is the bestower of all power upon men!
Jaidev openly seeketh his refuge in Thee!
Who art now, hast been, and w h o pervadest all!

JAIDEV
(1201-1245)
Shri Jaidev was renowned Bhakt of Bengal. His Gila Govinda is renowned for its poetic beauty
and musical richness, and, it rs sung in the Vaishnava temples. The son of Bhaj Dev and Bam Devi, he
was born in the village Kaidli belonging to the district Bir Bhoom. There is a temple at Kandli to commemorate his memory.
It is said that once while he was composing a song he found it difficult to find the final line to
complete the chhand (couplet) Lost in his Bhakti Rasa he went out. and, when he returned, he saw
to his utter surprise that the verse had been completed. To solve this riddle he asked his wife. Padmavati,
who had added the final line to the chhand. She said, "Swami ji, just now, you were yourself writing it;
no one else came here." It is said that God Himself had come in the guise of Jaidev to complete that
chhand. This mystical happening further deepened Jaidev's bhakti. He was overwhelmed by it to the
extent that he went into the jungle where he saw a strangetree. every leaf of which bore hymns of the Gita
Govinda. This enkindled in his soul a divine light and he continued to enjoy spiritual ecstasy all his life.
The earliest reference to Jaidev's greatness is found in Kabir's verse:
*
Thou have crowned with thy boundless Grace, 0 Lord !
Jaidev, Namdeva and Sudama. the Brahaman.
Guru Arjan Dev also writes:
Jaideva has risen above his egoism.
{Basant M aha la 5)
Two of Jaidev's hymns, one in Gujri and the other in Maru rag. have been incorporated into
the Guru Granth Sahib
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RAJ GUJRI
Thou who hast not cleansed the dirt from thy heart.
Why wearest thou the outer garb of hermit?
And thou who in the unfolding lotus of thy heart
Hast not enclosed thy Lord,
Why hast thou adopted complete renunciation?
And thou, learned Brahmin, Jai Chand,
Thou hast gone astray in error and illusion:
For all thy learning, thou knowest not
God as the Primal Joy:
Thou, yogi, eating in every house
Hast fattened only thy body:'
For gain thou wearest thy patched coat.
For gain thy beggar's ear-rings.
Thou hast rubbed thyself with the ashes
Of the dead from the cremation ground.
But since thou hast no Guru
Thou hast not found the One Reality!
All of ye, why these holy mutterings ?
Why practise all these outward penances?
Ye might as well churn water!
Remember the Lord in His Peace
Who hath made millions of worlds !
Why, O holy beggar, carrying the water-pot
Trudgest thou to the sixty-eight holy places?
Trilochan says: Listen, 0 foolish mortals!
What does it avail to thrash husks instead of corn.

TRILOCHAN
(1267-1335)
Bhakt Trilochan came of a Vaish family. There is no unanimity regarding the place of his birth.
Some historians give the honour to the village Barsi near Sholapur (Maharashtra State). Others hold
that, though born and brought up in the Utter Predesh, he spent most of his time in Maharashtra. The
fact that two slokas of Kabir constitute a dialogue between Namdev and Trilochan shows that these
two saints were contemporaries.
Bewitched by Maya, Nam Deva asketh Trilochana, his friend,
"Wherefore printest thou these sheets unmindful of thy Lord?
Sayeth Trilochana." O Namdeva! The Lord's sweet name is ever on my lips.
And while I work with my hands and feet
My heart dwelleth on the Divine Being.
The Bhakt speaks of himself thus:
With thy Grace, 0 Lord I were redeemed Namdev, Kabir and Trilochana
As were Sadna and Sain.
It is clear from the quotations of Kabir and Ravidas that Trilochan and Namdev belonged to a
fairly earlier period. If we accept the fact that Namdev had discussions with Trilochan, then we can easily
regard the two saints as contemporaries.
We find four hymns of Bhakt Trilochan in the Guru Granth Sahib. In these he has condemned
superficial rituals and pretentious renunciation and stressed the holiness of the heart.
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RAG S O R A T H
The neighbouring woman asketh Nam Deva:
Pray, who hath built thy tenement?
I will pay him double the wages if thou tellest me of that mason.
Sayeth Nam Dev: O woman I can tell not of the mason.
For. Seeest thou not that He Pervadeth all?
That Mason is the mainstay of my vital breath.
The Mason demands the wages of Love if one wants
Him to put up one's tenement.
Yea, if one breaks with the people,
even one's kindred, then the Mason cometh of His own.
I can describe Him not for He abideth in the hearts of all, all over
And, pray, how can the dumb one describe the Taste of Nectar?
Hear thou the merits of the Mason who hath bounded
the seas and made Dhruva eternal.
And rescued Sita from the cluthes of Ravana, and
handed over Lanka to Bibhikshan,
Yea, such is my Lord, the G o d "

NAMDEV
(1270-1350)
Nam Dev was a celebrated saint whose name was a household word for the people of Maharashtra.
They chanted his hymns amidst their families.
He was born in the village of Narsi Bamni in the Satara District of Maharashtra. His father was
Dam Seti and mother Gona Bai. He was inspired to bhakti by his father and later became a disciple of
Vishoba Khechar. They say, that once, w h e n his maternal grandfather was to go out somewhere, he
instructed Nam Dev to offer milk to God. Following the instructions literally, he placed a cup of milk
before the image of the Lord. With a child's unquestioning faith and unfaltering devotion he created
such an atmosphere that God drank the proffered milk. Another time, when Nam Dev was absorbed in
meditation, the proud Brahmans, jealous of his spiritual attainments, threw him out of the temple, saying
that being a Shudra, he had no business to be in a holy place. Nam Dev bore the humiliation calmly
and sat outside the back wall of the temple and plunged into deep meditation Moved by his love and
devotion, God performed a miracle and the temple gate moved to where Nam Dev was sitting. Seeing
this, the Brahmans recognised his greatness and besought him for forgiveness. Nam Dev himself described
the event thus:
Cheerfully I entered Thy Temple
But while I was worshipping Thee the Priests
drove me o u t saying that I was a low-caste.
O King of Yadvas. Why didst Thou give me birth in a low-caste family?
Holding my blanket I rushed out
And sat at the back of the Temple.
As I dwelt on Thy Praises. O Lord!
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The facade of the Temple turned around to me.
There are numerous other parables of this kind which would convince anyone that Nam Dev
was an enlightened soul. Once under the orders of the Muslim king Mohammad Tughlak or Feroz Shah
Tughlak. Nam Dev was arrested and asked to embrace Islam. Though subjected to coercion and cruelty,
he did not give up his faith. He was then ordered to prove that he was as a real bhakt of God possessing
spiritual powers. He was asked to revive a dead cow failing which he would be done to death. Nam Dev
said that it was for God and not for him to bestow life on a dead creature, and. that he had no business
to thwart the will of God. The king was adamant and inflicted cruelties on Nam Dev. Ultimately. God
came to the rescue of his devotee and breathed life into the dead cow. The king was pleased with the
bhakt and set him free. Nam Dev. however, made it clear that the miracle simply showed that man should
follow truth and justice, and. that it did not become a king to be unjust to any one. The Kaazi and the
Mullah were humbled, and. they requested the bhakt to forgive them. The bhakt bade the king abide
by the principles of truth and justice
It is a historical fact that during his pilgrimage. Nam Dev came to the Punjab also. Local tradition
has it that he spent a number of years in the village of Ghuman in Gurdaspur and died here at Traudsi.
in the month of Asso. Every year a fair is held at his shrine as a mark of homage to his spirit.
It is common knowledge that prior to Swami Rama Nand and bhakt Kabir. the credit for spreading
the gospel of bhaktl from Maharashtra to Punjab goes to Nam Dev. He wrote in Marathi as well as in
Sant Bhasha Marathi Abhangas included in the Nam Dev Gatha are sung throughout Maharashtra.
For the Maharashtrians they are evocative of the same spiritual ecstasy that the people of Uttar Pradesh
find in the hymns of Surdas and Mira Bai. Sixty-one of Nam Dev's verses have been incorporated in
the Adi Guru Granth Sahib under different ragas. The themes of these hymns are the varied spiritual
experiences of Nam Dev.
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RAG B I L A W A L
For the love of a king's daughter,
A man disguised himself as Vishnu.
For the love of her and for his own ambitions:
Yet Lord, Thou didst protect him from his shame!
Of what avail are Thy Powers.
O Lord of all the world.
If my sins cannot like his. be forgiven ?
What does it profit me
To seek for the Lion's help.
If the Lion still letteth the jackal devour me?
The chatrik. that bird
That can drink only raindrops,
Thirsteth in agony
For a single drop of water.
If when the bird dieth

He is given an ocean,
of what avail is it to him?
Now that my life is foundering
And will not last much longer.
How can I still be patient?
Will it help if a boat arrives
When I am already drowned?
I am nothing in myself;
I have nothing to offer;
There is nothing that by right
I can claim from Thee!
At this moment of desperation,
Sadhna, Thy servant, prayeth:
Protect me. Lord, from shame!

SADHNA
Bhakt Sadhna was a resident of Sehwan in Sindh. According to some he was a contemporary
of Nam Dev, but there is no definite evidence to this effect. Though a butcher by calling, his piety and
meditation on God elevated him to the rank of a great saint.
There are several myths about his mystic character. It is said that once while he was using Saligram
(sacred stone) for weighing meat a Sadhu lost his temper with him and abused him for this sacrilege.
Sadhna gave that Saligram to the Sadhu who ultimately discovered that Sadhna was a great bhakt.
He was so smitten with remorse and he felt so small that he returned the stone to Sadhna After some
time. Sadhna renounced his home and set out on a pilgrimage. On the way he encountered a beautiful
woman who tried to entice him, but Sadhna did not yield to the temptation. She thought that he was
afraid of her husband, and had the latter killed. But even then, Sadhna did not fall a victim to her evil
ways. Utterly exasperated by his integrity, she raised a hue and cry to blackmail Sadhna by saying that
he had killed her husband with a view to molesting her. Soon after big crowd gathered there. Sadhna
was arrested and his hands were chopped off But to vindicate his honour and uphold truth, God restored
his hands.
There is only one shabad of Bhakat Sadhna in the holy Granth. Written in the Bilawal rag. it is
3 prayer to God to protect the honour of His devotees.
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BENI

RAG R A M KALI
Where the Ida, Pingala and Sushumana converge:
There is the confluence for me of Ganga, Yamuna and Saraswati, and there my mind bathes.
0 Saints, there one see-eth the immaculate God.
But rare is the one who mounteth to the Guru and knoweth.
That there abideth the all-pervading and detached God.
0, what is the symbol of God's abode?
Yea, there ringeth the unstruck melody of the Word,
There, one findeth not the sun nor the moon, neither air nor water.
And the (God's) word becometh manifest, though known it is through the Guru.
Then Wisdom wells up within one and one sheddeth one's evil nature;
And one drinketh the (Lord's) Nectar. Imbued (with God) in the core of (the mind's) sky.
He. who knoweth the mystery of this Experience.
Him meeteth the Supreme Being, Our Lord the God.
Infinite and boundless is the tenth Door. yea. 'tis the abode of the Supreme Being.
For. lo. above all is man. and in the man his head, and in the head the w i n d o w (of the Self).
He who's ever awake (to God), sleepeth never:
And in his trance is merged the trinity of the three modes
He, who enshnneth in his heart the seed of the God's Mantram.
His mind turneth away (from the world), and abideth in the void (of the Absolute Lord).
Yea. one should be ever awake (to God) and utter not untruth.
And discipline the five sense-organs.
And enshrine in the mind the Guru's Word.
And offer his body and mind to Krishna, the God.
The hands one should look upon as the leaves and branches (of the human tree).
And so one should gamble not away one's precious birth.
And plug the source of the Stream of evil.
And blaze the sun (of Wisdom), turning it back from the West.
If he beareth the unbearable (Truth), then constant within him is the flow of Bliss,
And he converseth with God, as man to man.
At the (tenth) Door, burneth the four-faced lamp (of Wisdom).
On the forehead is the Lotus: all around it are the jewels:
Within it abideth the detached God. the master of the three worlds.
Here ringeth the white still Melody of the five sounds.
And wave the fly-brushes, and the conches blare with a mighty roar.
He who becometh wise through the Guru smothers under foot the demons (of sin).
So 3eni craveth only for the name of God

i

BENI
Little is known about Bern's date or place of birth. What emerges from his writings is the portrait
of a great saint w h o dedicated himself, heart and soul, to the spiritual pursuits of life. Unperturbed by
poverty, he enjoyed a life of calm contemplation and sweet serenity. Bhai Gurdas says that Bern always
lived in solitude enriched by moments of spiritual edification Whenever anyone asked him about his
home, he would say that he was a servant of the Royal Court It is believed that God was so pleased
with Bern's devotion that by His Grace the king supplied the bhakt with all the material necessities of life.
Bern was a great scholar who had made a deep study of the contemporary schools of thought.
That is why he criticised not only the ritualistic Brahmanical religion of his time but also the Yog mat.
Three verses of Bhakt Beni have been incorporated in the Guru Granth Sahib under Sri rag.
Ramkali, and Prabhati.
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RAMANANO

RAG BASANT
Whither need I go to seek holiness?
I am happy here within myself at home.
My heart is no longer a pilgrim:
It has become tied down to itself.
Restlessly one day I did want to go:
I prepared sandal-wood paste.
Distilled aloe wood, and many perfumes:
I set out towards a temple to worship:
Then my Guru showed me God in my own heart.
Whatever holy place I seek as a pilgrim
All I find is worship of water or stones.
But Thou, Lord, equally pervadest all things!
I have studied all the Vedas and the Puranas:
There or elsewhere thou mayest seek God
If God is not here in thy heart!
0 gracious Guru, I am beholden unto thee
Who hast cut away my doubts and my vacillations!
Ramanand's Lord is the all-pervasive God:
The Guru's word removeth countless delusions.

RAMANAND
(1366-1467)
Swami Ramanand is rightly regarded as an eminent pioneer of the Bhakti Movement in Northern
India and as a distinguished leader of the Vairagi Cult. He was a follower of Swami Ragavacharya of
the cult of Ramanuj (1017-1137). In the later part of his life, the Acharya commanded more respect
than even his own Guru, and, came to be known as an exponent of Rama Bhakti.
Born in 1366. Ramanand was the son of Bhoor Karma and Sushila. He was mystically inclined
from his early childhood. Educated by an anchorite, he had the proud privilege of meeting Acharya
Ragavanand, who showed him the practical path of Yog Sadhna. Ramanand remained engaged in
Yog S'so'/wa for a long period and spent some time in going to places of pilgrimage. He visited Kanshi
where, as a mark of respect to him, people built a memorial that stands there to this day. When he returned
to Acharya Raghvananda, his Vaishnava thoughts had suffered a sea change. The Vaishnava Sadhu
believed in Sadhu Varna Ashrama and did not consider everyone to be entitled to perform Puia Bhakti.
But Rananand realised this to be wrong for God is the All Merciful father and can be worshipped by
everyone
He started preaching his gospel in Kanshi and imbued many devotees with the spirit of bhakti.
Kabir was the most renowned amongst his disciples. Ravidas, Sain, Dhanna and Pipa are believed to
have been his followers even though all of them were not his contemporaries. Nabha Das in his Bhaktmala
has listed twelve followers: but, there are others who reckon the strength o f t he disciples to have been
five hundred. That indicates the nature and the extent of his impact.
Shn Ramanand was a learned Pandit. Many of his books such as Shri Vaishnava Matanbuj
Bhaskar, Shri Ramarachan Padhti. etc. are still available. One of his hymns has been inserted in the holy
Granth under Rag Basant.
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KABIR

RAG PARBHATI
The Lord first created Light:
From the Lord's play all living creatures came.
And from the Divine Light the whole creation sprang.
Why then should we divide human creatures
Into the high and the low?
Brother, be not in error:
Out of the Creator the Creation comes:
Everywhere in the creation the Creator is:
The Lord's Spirit is all-pervading!
The Lord, the Maker, hath moulded one mass of clay
Into vessels of diverse shapes.
Free from taint are all the vessels of clay
Since free from taint is the Divine Potter.
The True One pervadeth all things
All things come to pass as the Lord ordaineth.
He who hath understood the Divine Will
Recognizeth only the One Reality
And he alone is what man ought to be.
The Lord, being Unknowable, cannot be-comprehended.
But the Guru hath given me
A sweet joy of His Presence.
Kabir Sayeth: My doubts have departed from me.
In all things I have recognized the Taintless One.

KABIR
(1398-1495)
Kabir was the most celebrated revolutionary saint of the Bhakti movement. He condemned social
and religious abuses and emphasized the fundamental equality and fraternity of all mankind. Borr in
a weaver's family of Banaras, he joined the Bhakti fold under Swami Ramanand's influence. Thinking
that being a low-caste he might not be considered fit to receive initiation, he lay prostrate one day, early
in the morning, in the path which Ramanand used to follow while going to his bath. When the Swami's
feet touched Kabir's body, he uttered the words 'Ram,Ram'. The saint affectionately lifted him and made
him his disciple. Thereafter, Kabir got so deeply absorbed in meditation that he began to dwell habitually
in the realms of the spirit.
Kabir has so blended with God
That none can distinguish him from his Lord
A staunch believer in the worth of constructive human endeavour, Kabir was opposed alike to
ritualism and asceticism. He sought to enlighten the benighted humanity. In those days the Indian society
was rife with communal dissensions. Undaunted by opposition, Kabir fought against all the vicious
influences. He pulled up the Pundits, the Kazis and the Mullas and inveighed against the Jogis and
Sadhus. This act enraged the Muslim Mullanas who had him arrested by complaining to the King Sikandar
Lodi that Kabir had been preaching what ran counter to the Islamic canon. Once an attempt was made
to drown him in the Ganges: and, on another occasion, he was thrown before a drunken elephant to
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be crushed to death, nevertheless, Kabir remained unperturbed even in the face of this great calamity.
Eventually, he became the leader of the Bhakti Movement. While'expounding his life's aim, he declared
that he was a worshipper of the godly and an enemy of the wicked and that it was his desire to spend
all his time in communion with God:
The passion of his life was to enjoy a spell of unbroken intercourse with the Lord.
'Kabir Panthis' or the followers of Kabir, with their headquarters at Kanshi. constitute an important
sect. Their holy-book Kabir Bijak is well known.
Kabir's contribution to the Adi Granth, comprising 541 different verses arranged under 17 different
ragas, exceeds that of any other bhakt. And in the absence of any other reliable manuscript, it remains
the most authentic and precious part of his work.
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RAVIDAS

RAG GAURI
'Griefless' is the name of my town.
Where abide not either pain or care.
No anguish there of tax on goods.
Neither fear, nor error, nor dread, nor decline.
Oh! how wondrous is my fatherland,
where there is always Peace, and Calm, 0 Friend!
And there is not a second nor a third there, by my only Lord.
Populous as ever, its repute is eternal.
Yea. there abide only the Rich and the Content.
And there men go about as and where they wish.
They know the Mansion of their Lord, so no one preventeth (them).
Ravidas. a mere tanner, hath been emancipated in this land; and. he who's his fellow
citizen is also his friend.

RAVI DAS
Like Kabir. Ravidas was also a resident of Kanshi and came from a cobbler's family. According
to general belief, he was a follower of Swami Ramanand; but, there is no historical proof about it. In
spite of his low caste, Ravidas rose to a position of great honour through a life of simplicity and piety.
He never felt ashamed of his pedigree and faced fearlessly the pandits, who were proud of their high caste.
He told them that spiritual greatness is achieved through a loving devotion to the Lord and the attainment
of his grace. He boldly proclaims:
0 people of the city, everyone knows
1 am a cobbler by trade and tanner by caste.
One of the low-caste, and yet within my heart
I meditate upon God
Again, he says:
I am haunted day and night by the thought
Of my low birth, society and deeds
0 God! the Lord of the Universe!
0 Life of my life! Forget me not.
1 am ever Thy Slave.
He was such a faithful bhakx that once he gave a farthing (damri) to some Sadhus, who were
going to Hardwar, requesting them to offer it to Ganga Mai on his behalf. They say that when the Sadhus.
after making their own offerings presented the damri sent by Ravidas to the holy Ganges, she stretched
out her hands to receive it. That shows that Ravidas had realized the consummation of his spiritual life.
He was greatly respected during his life-time.to the extent that even the veteran pandits of Kanshi bowed
before him. Tradition has it that Queen Jhalan of Mewar became a follower of Ravidas. But despite
close contacts with an affluent section of society, he chose to live austerely. They say that once some one
offered him a paras (the philosopher's stone that turns cheaper metal into gold) and assured him that
he could get any amount of wealth by making use of it. Ravidas asked him to place it in a corner. When
he came to Ravidas again after some months, he found the saint still lurking in poverty. He asked the
bhakt why he had not utilized the paras. Ravidas remarked that for him. 'God's Name alone was the
paras, that was the 'Kamdhen' and 'Chintamani'.
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He who is the Ocean of Peace, the Tree which yields all Fruits, the wish fulfilling Jewel,
the Master of kamadhenu.
In whose hands are the four life-objects, the eighteen extra-psychic powers and the nine
treasures That Lord thou tellest not with thy tongue.
Because of his undying devotion he attained a state of unison with his Maker. He recognized
no difference between himself and the Supreme Being. He proudly said:
Between Thee and me. between me and Thee,
How can there be likeness or difference?
Likeness or difference as between go Id
And a bracelet made of it as between water
And the waves-that move on its surface!
Were I not a sinner, 0 Eternal Lord!
How couldst Thou have the title of Redeemer of Sinners?
This idea finds recurrent expression in his hymns as the following passage would reveal:
O Love, who is it that can do this but Thou ?
Yea. the poor are embellished only through Thee. 0 my Lord and Master, over whose
Head waves the canopy (of His Grace)
He. whose touch 'defileth' others, on him too is Thy Mercy. O God:.
Yea. Thou Makest the low great and mighty, and Fearest naught.
In Hindi literature, Ravidas is known as Raidas and his work is found under the title: Raidas
Ji Ki Bani. Forty of his verses have been included in the Guru Granth Sahib under sixteen different ragas.
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PIPA

RAG D H A N A S A R I
In the body. God is present.
The body is His temple.
In the body is the place of pilgrimage
Of which I am the pilgrim.
In the body are the incense and candles.
In the body is the holy offering.
In the body the oblation.
After searching in many regions
It is only in the body
I have found the nine treasures.
For me there is no going away.
For me there is no coming back,
Since I have appealed to God.
He who pervades the universe
Also dwells in the body:
He who seeks shall find Him there.
Saith Pipa: God is the primal Being.
The True Guru shall reveal Him.

PIPA
Pipa bhakt (b. 1426 A.D.) was one of the followers of Swami Ramanand. According to the history
of Mewar. he was a contemporary of Rana Kumbha, the Chauhan Raja of Gaghongarh. a city about
50 miles to the east of Kotah. Cunningham says that be belonged to the fourth generation of Jaipal.
It is said that Pipa
was a devout worshipper of the Goddess Durga. Under the impact of a
veteran Sadhu. he became a Vaishnava bhakt. Consequently, he abdicated and went on a pilgrimage to
Dwarka. The well-known Pipa Math, which is named after him, commemorates his visit to the holy city.
Pipa also went to Brindaban. There are serious gaps in his biography. The only hymn by Pipa included
in the holy Granth under Dhanasari Rag advocates the search of Param tatva (Supreme Being) within
oneself:
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RAG D H A N A S A R I
He who is worshipped with offerings
Of incense, lamps, and clarified butter.
To Him I am a sacrifice!
Hail, unto the Lord, all Hail!
Hail ever to the all-pervading Lord !
The choicest lamp and the purest wick
Art thou alone, 0 Lord of Splendours!
It is Thy saints who know divine bliss.
They speak of Thee as the all-pervading Primal Joy.
0 God, whose beauty fascinateth. me.
Waft me safely over the sea of terror.
Sain sayeth: Worship the Supreme J o y !

SAIN
(1390-1440)
There are two varying accounts of Bhakt Sain's life. Some people hold that he was an employee
of the ruler of Bidar and a faithful devotee of Saint Gyaneshwar. But according to the popular tradition,
he was a barber by caste who served as a personal attendant under Raja Ram, the ruler of Bandhawgadh,
Bhai Gurdas, who regards him as a follower of Gosai Ramanand, says that under Kabir's moral influence,
sain, the barber, became a bhakt. His nights were consecrated to a loving adoration of the Lord while
the days were devoted to the humdrum duties at the king's durbar. That he was a forerunner of Ravidas
is amply borne out by the fact that the latter had classed him with the great bhakts:
With Thy Grace, 0 Lord! were redeemed
Namdeva, Kabir and Trilochan
As were Sadhna and Sain.
Guru Arjan writes:
Jaidev has abandoned ego and Sam, the barber, has been redeemed by serving the
Lord selflessly.
Deeply interested in bhakti, as he was. Sain was always to be found in the company of holy
men. Once a number of Sadhus gathered together and went on reciting divine kirtan throughout the
night, thus, preventing Sain from attending to his work. Next morning when he went to the Raja, the
first thing he did was to apologize for his absence from duty. The Raja, however, who visibly looked pleased
with him. remarked that he had done his job exceedingly well, and, thus would not believe that he had
absented himself from his duty. Sain was overwhelmed with gratitude. The Raja realized that he had
reached such an elevated stage in his bhakti that God had sent someone else in place of his bhakt to
attend to his duties. Thus the Raja and his entire family became the devotees of Sain.
Only one hymn of bhakt Sain is incorporated in the holy Granth under Dhanasari Rag.
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RAG ASA
O mind, why dost thou not Cherish thy Lord greater than whom there is none?
For even if thou roamest the whole world, the whole universe, that alone happens what
the Lord Willeth
The Lord, who in the waters of the mother's womb built our body of ten doors
And Sustained us within its fire; such, yea, is He, our God and Master.
The she-tortoise is herself in waters, her young ones are on the bank: and thery are
neither protected by the mother's wings nor fed upon her milk.
But lo, the Beauteous, Perfect Lord, ever in Sublime Bliss, (Feedeth them too).
The worm liveth in stone, and findeth not a way of escape:
Him too, Sayeth Dhanna, the Lord Sustaineth: so fear not thou, O my mind.

DHANNA
Born and brought up at Dhuan Nagar in Taank area (Rajasthan), Dhanna was a Jat Zamindar.
According to Macauliffe, he was born in 1415. From his very childhood, he was simple, diligent and
straightforward with a deep-rooted faith in God.
It is said that Dhanna had a Brahmin neighbour who used to worship Thakurs (idols) daily.
Once Dhanna thought that he should also worship like the Brahmin. So he requested the Brahmin to
get him one Thakur. The pandit told him that it was a very difficult job because a daily bath, putting on
neat clean clothes, burning incense, reciting holy hymns and prayers etc., were compulsions and that this
would be impossible for an illiterate man like him. But Dhanna would not be satisfied with this answer. He
pressed the Pandit again and again to get him a Thakur whom he might worship and to whom he could
offer milk. Ultimately, the Pandit out of sheer disgust gave him a stone and bade him worship it as his
God. The faithful Dhanna accepted it gratefully and devoutly followed the ritual that the Pandit had
prescribed. Accordingly, the bhakt took a bath, put on clean clothes and placed food before the Thakur.
Then with the deepest devotion he prayed to the Thakur again and again to accept the food. When nothing
happened he told the Thakur that if he did not accept his food he too would not eat nor drink anything.
They say God could not remain indifferent to this sincere prayer of the faithful Dhanna; and, lo! He appeared
before his devotee and partook of the food so lovingly proffered by him.
The simplicity, selflessness, piety and courage of the Saint Dhanna are vividly reflected in his
hymns. They show that the bhakt did not overlook the needs of the body while seeking the graces of
the spirit. He has offered Aarta to God instead of Art/:
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DHANNA

I adore Thee, 0 Gopal my Love:
(For) Thou Fulfillest all who Worship Thee,
I beg to Thee to Bless me with wheat flour.
That my heart keepeth ever pleased w i t h Thee
And I beg also for silken wear and also footwear
And the foodgrains too, grown by tilling the land seven times over
And hark, I ask also for a milk cow and a buffalow too.
And a fine Arabian horse for me to ride through Thy Wondrous earth
And I ask for a dutiful wife to look after my household;
Yea, these are my needs which I seek, and ask of Thee, 0 my Beneficent God.
Three verses of Bhakt Dhanna are included in the Guru Granth under Asa and Dhanasari ragas.
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RAG SORATH
Tears trickle down my eyes.
My body has become enfeebled.
My hair is as white as milk.
My throat is choked, when I try to speak
I falter, Lord, what shall I do?
0 Sovereign Lord, Protector of the world
Be Thou my healer, and save Thy saints!
My heart is in extreme anguish:
My head aches, my body is in a fever.
1 am in such a state of pain
No human medicine can cure me.
The Name of God that is pure nectar
Is in the end the best of all medicines.
Sayeth Bhikhan: Through the grace of the Guru alone
Shall we reach the harbour of our salvation !

BHIKHAN
(1480-1573)
Sheikh Bhikhan was a Muslim Sufi saint of Kakori, a place near Lucknow. A married man and
householder, he was held in high repute for his piety and learning. It was under his spiritual mentor,
Sayed Mir Ibrahim, that he pondered the problems of Shariyat-Tarikat. During those days the impact
of the bhakti movement was universally felt. Bhikhan, too, was deeply influenced by it. Transgressing
the bounds of rituals, he regarded bandgi (divine meditation) and simran (repetition of the holy word)
as the panacea of all human ills. His belief was:
The Lord's Immaculate Nectar-Name is the Cure-all for all maladies of the world.
Sayeth Bhikhan: "By the Guru's Grace, I Attain to the Door of Deliverance".
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PARMANANOA

RAG SARANG
Mortal man, what has been thy profit
From hearing the Puranas?
Thou hast not acquired a single-minded
Spirit of devotion to thy Lord!
Thou hast not given alms to the wretched.
Thou hast not put away thy lust.
Thou hast not put away thine anger.
Greed of gain has not left thee;
Thy lips are not clean of slander.
Thy outward shows of worship
Have all been utterly in vain.
Still thou robbest men on the roads
And breakest into men's houses to steal.
That thus, 0 criminal, thou mayest fill thy belly.
Fool, thou hast done such folly
As after death will earn thee an evil name!
From cruel violence thou hast not freed thy mind:
Thou hast not cherished mercy for living creatures.
Parmanand sayeth: In the company of the blest
Thou hast not joined in their holy speech !

PARMANANDA
There is a scarcity of authentic material about the life of Saint Parmanand. Macauliffe holds that
he was a resident of Barsi in the Sholapur District of Maharashtra. Some scholars identify him with the
Parma Nanda Das whose name appears among the Hindi poets of Asht Chhap. He was a Kankabuj
Brahman and a resident of Kanauj. He studied at the feet of Swami Vallabhacharya and graduated to be
a great Vaishnava bhakt and poet of Brij Bhasha. His verses are collected in the Granth, Parma Nanda
Sagar. Perhaps, this devotee of Krishan later became a Nirankari bhakt. Many Sargunvadi sadhus by
virtue of their long penance and spiritual enlightenment, merged with the formless being.
One of his shabads has been enshrined in the Adi Granth under Sarang Raga.
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SURDAS
There have been many poets, bearing the name Surdas. including the celebrated author ofSursagar and devotee of Lord Krishna But the bhakt whose Word is enshrined in the Adi Granth is a different
person with the same name. He was born in 1529 in a Brahmin family. In addition to learning Sanskrit
and Persian, he studied music and poetry. He was originally named Madan Mohan, but later on came
to be known as Surdas. Emperor Akbar, who always respected and rewarded the virtuous and the learned,
made him Governor of Sandila. His duty was to collect revenue and deposit it in the Government treasury.
Since he was a man of a kindly and charitable disposition, he often doled out money to the needy and
did not bother about the accounts. Some people complained to the Emperor, who then took him to task.
Surdas gave up his job and disappeared. When Akbar came to know of his saintliness and benevolence,
he sent for him. But Surdas's devotion to the Lord had grown too deep to be shaken by any material bait.
Thus he spent the rest of his life in meditation at Benaras where a temple commemorates his memory.
In one of his hymns he says:
Abandon, 0 my heart,
the company of those
Who have turned away from the Lord.
The hymn composed by Guru Arjan under the name of Surdas is in Sarang Raga.

RAG S A R A N G
Those whom God has chosen
Dwell ever in Him,
To Him they dedicate body and soul.
To Him they dedicate all possessions,
And while they exalt His Name
They enjoy divine rapture.
On beholding the Lord
A man is set free
From all sinful cravings
And all his desires are fulfilled.
One has no need of anything else.
Having gazed on His Beauty.
But they who forsake the Beauteous Lord
And set the desires of their hearts
On any other object.
Are like leeches sucking a leper!
0 Surdas, God hath taken thy soul in His keepinc
And hath blest it with His Kingdom!
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BHAI MARDANA
BABA SUNDER
BHAI BALWAND
BHAISATTA
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SLOKE
The Kali-age is the pitcher filled with the wine of lust, and the mind drinketh it deep.
Yea, wrath is the drinking bowl brimming over with desire, with ego as the bar-man.
And we have our drinking bouts in the society of ego; and so are wasted away.
Let good deeds be'the pitcher, and Truth the molasses and the wine be of the True Name
And virtues be the bread, culture the butter, and modesty be the meats.
Nanak: these eats and drinks one receiveth through the Guru, and they consume all
one's sins.

BHAI MARDANA
Bhai Mardana was a Muslim rebeck-player of Talwandi, the birth-place of Guru Nanak. He
rendered the message of the Guru in sweet and melodious notes. Music has a special significance in
Sikhism. All the Gurus wrote their bani in ragas and preached through 'kirtan'. When Guru Nanak set
out on his missionary journeys he chose Mardana as his companion. Thus he spent many years in the
Guru's company and won his grace. He enthralled the Sikh congregations with the soul-stirring music
of his rebeck.
Son of Bhai Badre and Mai Lakho, he was an accomplished ministrel and the Guru's comrade
from his very childhood. While at Sultanpur the Master made his plans for missionary work and sent
specially for Bhai Mardana, who was then at Talwandi. The Guru bought a rebeck from Bhai Firanda
and set out on his great spiritual mission. Mardana accompanied him to all the places that he'covered
during his four long missionary travels.
Often Bhai Mardana was instrumental in the reform of many people. According to the Janam
Sakhi, it was due to him that sinners and transgressors like Sajjan Thug,
Nurshah, Koda
and Wall
Kandhari were redeemed by the Guru. On several occasions, while truaging long distances to quench
his thirst or to satisfy his hunger, he was trapped by wicked persons like Koda Rakhash and subjected
to torture. Not unfrequently he got weary of the hardships and hunger suffered during the long travels,
but, each time the Guru's holy company and kirtan restored him to a genial mood and he followed
the Guru joyfully. He kept him company all his life and died during the fourth missionary journey in
Afghanistan on the bank of the river Khuram, where a shrine honours his memory. Guru Nanak performed
the last rites of his companion with his own hands.
Mardana was not a mere musician but also a spiritually elevated soul. That is why the Guru used
to call him 'Bhai', an expression connotive of love and regard.
There are three hymns by Bhai Mardana in the Guru Granth Sahib under Bihagra di Var. These
hymns denounce drink that engenders evil passions and uphold meditation on the Divine Name that
creates a spiritual inebriation:
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"Hark, O m y disciples, sons, b r o t h e r s : M y Lord H a t h s o W i l l e d
that I go n o w t o Meet w i t h him.
A n d I'm pleased w i t h t h i s His W i l l , f o r , t h e Lord h a t h B l e s t m e

so.
Yea, he alone is t h e Devotee, t h e Guru, t h e Purusha, w h o ' s
pleased w i t h t h p Lord's W i l l ,
A n d w h e n he's U n i t e d w i t h his G o d , w i t h i n h i m r i n g e t h t h e
U n s t r u c k M e l o d y o f Bliss ;
O m y kindreds, m y s o n s , m y b r o t h e r s , d i s c r i m i n a t e ye t h i s w i s e
and know,
T h a t t h e W r i t o f God no one can erase : a n d t h e Guru w i l l
f o r s u r e enter i n t o his G o d . " (3)
The Guru so o r d a i n e d t h a t his kindreds be near h i m ( t o w a r d s t h e
close o f his earthly life).
A n d he i n s t r u c t e d t h e m all t h u s : " P r a y w e e p n o t f o r m e : a n d
he, w h o d o e t h s o , w i t h h i m I'll be d i s p l e a s e d .
For, a f r i e n d is in b l o o m w h e n he seeeth a f r i e n d h o n o u r e d .
D i s c r i m i n a t e ye, a n d see t h a t t h e Lord is g o i n g t o c l o t h e m e
w i t h Robes (of Eternity)
The Guru, in his l i f e t i m e , h a t h passed o n his t h r o n e t o t h e
n e x t Guru :
So f a l l t h o u a t t h e f e e t o f Guru Ram Das; O m y disciples, s o n s ,
kindreds a n d b r o t h e r s " . (4)
In t h e end t h e Guru s a i d " A f t e r me, sing o n l y t h e s o n g o f m y
d e t a c h e d God.
A n d c a l l in o n l y t h e L o r d ' s S a i n t s t o u t t e r t h e Gospel o f God
Yea, u t t e r o n l y t h e L o r d ' s Gospel, hear only t h e Lord's Name,
and carry me in t h e hearse o f Lord's Love.
A n d , yea, o f f e r m y e a r t h l y r e m a i n s t o t h e G o d ' s Sea : let t h e s e be
t h e last rites ye p e r f o r m f o r m e " .
T h e Lord w a s pleased w i t h w h a t t h e Guru spoke a n d he M e t w i t h
Him, the Wise Purusha,
A n d a n o i n t e d he Ram Das o f t h e Sodhi clan as t h e Guru, blessing
h i m w i t h t h e s t a n d a r d o f t h e True W o r d (5)

BABA SUNDER
Baba Sunder came of the Bhalla family of Guru Amar Das. According to Gur Partap Sural, he
was the son of Anand and grandson of BabaMohri. It is generally believed that Baba Sunder collected
the last sermons of Guru Amar Das in his saad (the call) after the demise of the Guru. It is also probable
that he might have listened to a recitation of the Guru's sermons by the elders and given them a poetic
form. Baba Sunders composition comprising six stanzas is to be found in Ram Kali raga under the title
Sadd. The hymn emphasizes the transitoriness of this world and the consequent futility of all human
tears rising from a sense of death and despair. It suggests that every one should accept death as the will
of God. When someone is honoured, his friends shoul rejoice at his achievement.
Therefore, when God calls the Guru to His abode, it doesn't behove anyone to express sorrow
on such an auspicious occasion. The hymn presents the Sikh view of death according to which the Guru
enjoins on the followers to recite Kirtan and ban/', which alone should constitute the last rites.
As ordained by the Guru, all the Sikhs and the Guru's son. Mohriji. agreed to abide by his advice
and bowed before the New Master.
Guru Amardas. while alive, appointed the successor to his spiritual throne; he made all his disciples,
relations, sons and brothers, bow at the feet of Ramdas.
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RAG

RAMKALI

Because of the devoted service of Lehna
Nanak proclaimed him his successor.
The same divine light of Nanak shines in Him.
His ways of life are the same.
Only the body he has changed.
An umbrella of spiritual sovereignty
Is held over his head.
As he occupies the throne of Guruship.
With unstinted devotion he served Guru Nanak,
And followed the arduous path
Leading to union with God.
Food was given free
From the Guru's inexhaustible store.
Out of the infinite gifts of the Lord.
He himself partakes of much
And bestows freely on others.
The praises of God are sung,
And His grace, like light descends from heaven;
A glimpse of you. O True King.
Is enough to wash the sins of thousands of births.
Truely has Guru Nanak made Angad his successor
How can we desist from proclaiming this truth;
Guru Nanak's sons did not obey him
They turned their backs to the True Guru.
Insincere were their hearts.
Defiant were their attitudes.
Loads of sins they carried on their heads.
Guru Nanak appointed him the Guru.
Through him, Nanak himself reigns as the Guru,
He who has imparted the Guruship,
Has brought about all this;
Lo who has won and who hast lost?

BHAI BALWAND
Rai Balwand was a Muslim bard who, in collaboration with Satta, composed a var in praise of
the Guru. Written in Ram Kali raga it comprises eight stanzas. It is generally believed that the first five
stanzas were composed by Rai Balwand and the last three by Satta, the drummer and rebeck-player of
the House of Nanak
According to Sikh history, Rai Balwand used to recite 'Kirtan' in the Guru's durbar. Once he asked
the Guru for an exorbitant amount of money for his daughter's marriage. The Guru gave him reasonable
assistance; but, this did not satisfy him. He started disparaging him and cast aspersions upon the other
Gurus, too. Upon hearing this, the Guru said that the bard had become inflated with ego. This proved
a curse for Balwand who got stricken with flatulence and was in a state of terrible agony. The Sikhs
knew that if they pleaded for these detractors of the Gurus, they would have their faces blackened. So,
they went to a great Sikh, Bhai Ladha, and told him of Balwand's fall from grace. Subjecting himself
to the prescribed punishment by blackening his face and riding a donkey from Lahore to Amritsar, Bhai
Ladha, accompanied by the rebeck-players, sought to restore them to the Guru's good graces. After
seeing this, the Guru got down from his seat, embraced Bhai Ladha and forgave the bards, who composed
a ballad on this occasion. The theme of the ballad is the spiritual unity of all the Gurus. Guru Nanak
had established a new tradition by making his tried disciple. Bhai Lehna, his successor. Thus he had laid
the foundation of a new Dharma.
Nanak established the kingdom of God on earth and setup the citadel of truth on a sound foundation
The first five stanzas of the composition are an elaboration of this idea. The ballad chronicles
some of the proudest traditions and achievements of the Sikh faith. Despite its brevity, it enjoys a special
place because of the nobility of its conception and the felicity of its expressions.

BHAI SATTA

RAG RAMKALI
The four (Gurus) Illumined their own times, and then came Arjan. their very soul.
Yea. he was by himself created, and he himself became his own support.
He himself became the tablet, the pen, the scribe (of his destiny)
And though his followers were subject to coming and going, he himself was ever fresh.
ever new.
The Guru Arjan is seated on Nanak's Throne: Lo, how sparkles his star-studded canopy!
From where the sun rises to where it setteth, the Guru Illumines all the four corners
(of the earth).
Yea. they who served not the Guru, the self-minded egotists, were destroyed (by God)
This, yea. is the True God's Blessing on thee that thy glory hath increased four-fold.
The four (Gurus) Illumined their own times, and then came the Fifth Guru Arjan, their
very soul. (8)

BHAISATTA
Bhai Satta, a companion of Balwand and a drummer by profession, was a rebeck-player of the
Guru. He used to recite Kirtan in Guru Arjan's durbar. Both the brothers fell out with the Guru and gave
up Kirtan.. Later, they jointly composed a ballad in Ramkali raga It appears that the first five stanzas
were composed by Rai Balwand and the last three by Bhai Satta. whose name figures in the sixth stanza.
Satta says that true charity is that which is acceptable to the Lord.
Satta has eulogised Guru Amar Das, Guru Ram Das and Guru Arjan Dev in his composition.
The ballad indicates that the Sikh movement was gaining momentum at that time.
A special feature of this var is the oneness in spirit of the Gurus. It is also known as the Var of
Tikka. Whenever a new Guru was installed, this composition was sung:
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PART IV

BHATT KALSAHAR
BHATT JALAP
BHATT KIRAT
BHATT BHIKHA
BHATT SALH
BHATT BHALH
BHATT NALH
BHATT GAYAND
BHATT MATHURA
BHATT BALH
BHATT HARIBANS
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BHATT BANI
Bhatt Bani (the hymns by the bards) comprising 20 pages, is incorporated in the concluding part
of the Adi Granth as under:

1.
2.
3.
4.
5.
6.
7.
8.
9.
10.
11.

Swaye
Mahlel

Swaye
Mahle II

Swaye
Mahle III

Swaye
Mahle IV

Swaye
Mahle V

Total

Kalsahar
Jalap
Kirat
Bhikha
Salh
Bhal
Nalh
Gayand
Mathura
Balh
Haribans

10

10

9
5
4
2
1
1

13

12

54

4

—

Total

10

—
2

—
16
13
7
5

10

22

60

—
—

5
8
2
3

2

1
16
13
14
5
2

21

123

7

These eleven Bhatts were very close to the Gurus. But no authentic information is available about
their life-history. Nor is there any mention in the biographies of the Gurus of what exactly their position
vis-a-vis the house of the Gurus was. But the very fact that their word has been included in the Guru
Granth Sahib shows that they were held in high esteem.
The Bhatts belonged to the Punjab, and, according to Bhatt Chronicle, they were residents of
Sultanpur. where Guru Nanak served in the Modikhana for 13 years. There are indications that these
Bhatts were the sons or nephews of Bhikha Bhatt.
The Bhatt bani comprises Swayas in praise of the first five .Gurus under the captions Swaye
Mahle Pah/e Ke, Swaye Mahle Duje Ke. etc. Although the Bhatt bani eulogizes Guru Nanak and Guru
Angad Dev also, there is no evidence to prove that any of these Bhatts ever presented himself in Guru
Nanak's durbar ox even met the Guru. Most likely, some of them, visited the Gurus during the pontification
of Guru Amardas. Guru Ram Das and Guru Arjan Dev. It is possible that one of the Bhatts. particularly
Bhikha. who was the eldest of them all, might have come there and chanted hymns in praise of the Guru.
It is also likely that later his sons and nephews might have, on different occasions, met the Fourth and
the Fifth Masters. It is possible that all these Bhatts met Guru Arjan Dev and composed hymns glorifying
all the Gurus.
The following hymn by Bhatt Bhikha is. of historical significance:
In search of a true saint
I vainly wandered about:
Recluses I encountered many,
Sweet-tongued no doubt were they;
For full one year in this search I wandered.
None of them gave me the solace of spiritual light.
I heard them talk a lot of high ideals
But their practice was most disappointing.
Discarding the Name of God.
They indulged in worldly ways,
O, what need I say of them?
By the Grace of God,
I have found Guru Amardas,
By Thy will I shall ever abide, O Guru.

Because of their being devotees of Shri Ram Chandra and Lord Krishna, the Bhatts, in their
adoration of the Sikh Gurus, spoke in images drawn from their ancestral religious traditions:
0 Wondrous and Beauteous and Lustrous art thou, 0 Guru,
Lotus-eyed, Sweet-tongued. Embellished with a myriad friendly Hosts, yea, thou indeed
art the one whom the mother fed with rice and curds.
The hymns written by the Bhatts show us that Kalsahar was their leading light. Of the 1 23 Swayas
that comprise the entire Bhatt Bani, 54 were composed by Kalsahar alone, and, that he sang praises of
all the five Gurus in his Swayas.
The Bhatt Bani, in the main, eulogizes the Si1<h Gurus besides throwing light on their history.
It is the spirit, however, of the Guruship rather than the Guru as an individual that they celebrate in their
devotional compositions. In their depiction of the greatness of the Gurus, the Bhatts were inspired by
the belief that whoever ascended the Gurugaddi inherited all the gifts and graces of the Eternal Guru
who alone is the unchanging, indwelling soul.
Bhatts are to be found all over India. Their main vocation had been the singing of the chivalry
of heroes. Gradually, some well-known Bhatts got attached to distinguished families whom they extolled
in their verses. But the bards who chanted hymns in praise of the Gurus were not prompted by any mercenarymotives. They were ardent Sikhs who had full faith in the greatness of the Gurus. Naturally, their
hymns were the genuine and spontaneous articulation of their deep-rooted devotion to the Gurus.
The Bhatts had evolved a distinctive and individual style, eminently represented by the Swayas
which constitute their most glowing tribute to the Gurus. Their poetic diction has strong affinities with
Brij and Sanskrit. Their style is extremely hyperbolic, full of ornate and high-flown expressions and rhythmic
beauty. Their verses abound in allusions to Indian mythology. The compositions of the Bhatts are charged
with a spiritual aura.
Bhatt Bani was incorporated in the Adi Granth which was first compiled by Guru Arjan Dev
in 1604. Obviously, it had been written by that time and was sung as was the ballad of Rai Balwand
and Satta in Guru Arjan's durbar.
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In the Satyuga too. Thou enjoyed the state of Rajyoga. when Thou 'deceived' Bali.
becoming a dwarf, whose form pleased Thee;
And in the Treta age too. when Thou wert called Rama of the Raghu clan.
And in the Duapar age too as Krishna, when Thou delivered Kansa.
And blest Ugarsena with a kingdom, and Thy Devotees with the state of fearlessness.
In the Kali age Thou wert called Nanak. and Angad and Amar Das.
Yea. eternal and moveless is Thy rule. 0 Guru: for. such was the command of the Primeval
Lord.

BHATT KALSAHAR
Kalsahar was the most prominent Bhatt. He has written swayas in praise.of each of the first five
Gurus. In his verses on Guru Nanak, he has called him the supreme Guru of both the temporal and the
spiritual worlds. He believed that the Guru who had been adored by the devtas. sidhas and munis throughout the ages had appeared from time to time for the redemption of humanity.
While describing the greatness of Guru Angad, he says that it was because of Guru Nanak's
blessings that he rose to the highest spiritual position of Guruship and dispelled the darkness of ignorance
from the world.
In his homage to Guru Amar Das, Kalsahar says that he became Guru by virtue of Nam Simran
and Guru Nanak's grace. He likens Guru Ram Das to a fount of nectar from whence flowed many a
life-giving stream. Guru Arjan Dev's time has been characterized as Janak Rajya. The Bhatt says that
Guru Arjan remained calm and unperturbed even in moments of greatest tribulations:
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BHATT JALAR

B H A T T JALAP
Bhatt Jalap composed five Swayas as a mark of respect to Guru Amardas. He stressed the point
that the Third Master achieved Guruship only through Nam Simran. According to this belief many Indian
bhakts have attained the height of spiritual" glory through meditation on God's name.
Blessed are the feet
Which lead one to Guru Amardas;
Blessed are the hands.
That touch the holy feet of the Guru :
Blessed is the tongue
Which sings the glory of Guru Amardas;
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BHATT KIRAT
Sins abound in me.
No virtues have I:
Forsaking the nectar
I drink poison.
Lost in error and delusion am I,
Deeply attached to wife and children;
I heard of a lofty way
In the company of the Guru.
Meeting him, the fear of death
Has ceased to exist.
Bard Kirat hath but one prayer:
Keep me under your protection. 0 Guru Fiamdas.
Bhatt Kirat has written four Swayas. each in praise of the Third and the Fourth Gurus. He prays
for Guru Amar Das's blessings and avers that the spirit that dwelt in Guru Amar Das was the same as
inhered in Guru Nanak and Guru Angad:
Lo. God. by His Power, became Manifest to the w o r l d !
For. He. the Formless One. Assumed the form (of Guru Amar Das) and thus Illumined
the whole world.
The World, that is All-pervading, that God Revealed through the Light (of the Guru:)
And whosoever ingathered his Wisdom, him he United, instantaneously, with God.
In the 'family' of Nanak was Lehna known as Angad and the Immaculate Guru Amar Das:
0 Guru, thou art my only Saviour: birth after birth, I seek but thy Refuge.
According to modern research Bhatt Kirat was the son of Bhatt Bhikha. He enlisted in the army
of Guru Hargobind and was killed in the first battle that the Guru fought against the Mughals.
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SWAYA
In search of a true saint,
I vainly wandered about;
Recluses I encountered many.
Sweet-tongued no doubt were they:
For full one year in this search I wandered.
None of them gave me the solace of spiritual light.
I heard them talk a lot of high ideals
But their practice was most disappointing.
Discarding the Name of God,
They indulged in worldly ways,
0, what need I say of them ?
By the Grace of God
I have found Guru Amardas.
By Thy will I shall ever abide, 0 Guru.

B H A T T BHIKHA
Bhatt Bhikha composed only 3 swayas extolling the Third Guru. It appears that he presented
himself at Guru Amar Das's durbar at Goindwal. He was the eldest of the Bhatts. His compositions bear
out that he inspired his friends and relatives with Guru bhakti. In one of his great Swayas the bard sings:
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SWAYA
Wearing the armour of concentration.
Mounting the steed of knowledge.
With the bow of righteousness in hand.
And the arrows of devotion.
You, 0 Guru Amardas, thus fought the battle.
With the Eternal Lord within your heart.
With the lance of Guru's word in your firm grasp.
You have cut to pieces the evils.
Of lust, anger, greed, ego and delusion.
0 thou son of Tejbhan, monarch of an honourable lineage,
The blessings of Guru Nanak, King of Kings, is on Thee.
Salh proclaims the truth.
Guru Amardas fighting thus has defeated
Satanic forces in the battle.

BHATT SALH
Bhatt Salh sings of the spiritual excellences of Guru Amardas in one Swaya and those of the
Fourth Master in two Swayas. His theme in all these is that the Third Master attained the spiritual throne
of Guru Nanak by conquering passion and anger, greed and ego:
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SWAYA
Countless are the rain drops from the clouds,
Countless the vegetation on the earth,
Countless are the flowers which bloom in spring.
Unfathomable the depth of the Ocean,
Countless the waves and ripples of the rivers.
Countless the ways of the sun and moon.
With Shiva-like meditation.
And the divine knowledge of the True Guru,
One may know all these things; says poet Bhal,
But your virtues, 0 Guru, are beyond comprehension
You alone are your own peer.

BHATT BHALH
Only one swaya composed Dy Bhatt Bhal in praise of Guru Amar Das has been included in the
Adi Granth. It testifies to his greatness as poet with a flawless command of idiom and imagery. He says
of Guru Amar Das's infinite virtues and imperishable greatness:
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SWAYA
When the Guru is on one's side.
Riches do not add to his greatness.
When the Guru is on one's side.
Millions of arms cannot harm him.
When the Guru is on one's side.
The divine word illuminates the soul.
Thy servant bard supplicates thus:
He who meditates on the Name day and night,
He who contemplates the Name in the heart.
Is released from the bondage of birth and death.

B H A T T NALH
Bhatt Nalh is the author of 12 swayas, glorifying Guru Ram Das. They portray the history and
personality of the Guru and also the Sikh's unfaltering faith in the Gurus. Of all the swayas. those of
Bhatt Nalh are the most popular because they voice a true devotion to and faith in the Guru. The Bhatt
says that the Guru's noble touch can turn all dross into gold and thus bring about a moral transformation
and regeneration of mankind. He, therefore, prays to the Guru to be benevolent and kind to him as he
always is to his bhakts:
Now vindicate the Honour of the humble bard, 0 Guru,
As God saved the Honour of Prehlada by tearing Harnakashyapa with His Nails.
Or as was saved the Honour of Daropadi, who the more she was divested of her robes,
the more she was invested with them.
And Sudama was saved from his poverty; and Ganika (the harlot) uttering the Lord's
Name, was redeemed.
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SWAYA
0 Wondrous and Beauteous and Lustrous art thou, O Guru,
Lotus-eyed, Sweet-tongued, Embellished with a Myriad friendly Hosts, yea, Thou indeed
art the one whom the mother Yashoda fed with rice and the curds.
And when Thou wert at play and the silver bells of thy belt tinkled, thy mother was intoxicated with joy: so superb was thy beauty.
And Thou it is who writes with the pen of death, and in whose hands is the irresistible
'Command' and whose Wisdom even Shiva and Brahma seek to cherish in heart.
0 True and Ever-abiding art Thou, the Container of Lakshmi. the Primeval Person: O
Wondrous, Beauteous and Lustrous Guru.

BHATT GAYAND
Bhatt Gayand images the greatness of the Guru Jyoti and its history in the 1 3 swayas that he
composed about Guru Ram Das. He has recounted the history of the Guru Jyoti in his poetry.
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SWAYA
As long as Providence did not favour me.
So long I wandered restlessly;
In the dreadful ocean of the dark age
My helpless soul was sinking.
Sorrow and remorse never left me.
Arjan has come as the Saviour of the world.
My search for the Guru has ended.
He who contemplates the divine Guru Arjan
Never is a victim of the tribulations of rebirth.

BHATT MATHURA
In his swayas Bhatt Mathura has paid tributes to the Fourth and the Fifth Gurus. He says that
the greatness of the Guru lies in his love of and meditation on the name of the Creator which symbolises
Truth. He is an ocean of God's Name and ever bathes in it like a playful child. Bhatt Mathura discerns
the same spirit in all the Gurus from Nanak to Arjan. His swayas on Guru Arjan are very popular.
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SWAYA
Contemplating the Guru
All darkness is dispelled.
Contemplating the Guru
The Name of God fills the heart day after day.
Contemplating the Guru
Desires now burning are assuaged.
Contemplating the Guru
Occult powers, nine treasures and prosperity are attained;
Says poet Balh'.that Guru is Ramdas.
Meeting in the holy congregation.
Let all say: Hail, all hail to the Guru,
Contemplate, 0 mortals, the true Guru,
In whose association God is realized.

BHATT BALH
Bhatt Balh has composed five swayas eulogising Guru Ram Das. He highlights the unbroken
continuity of the one unchanging spirit in all the Gurus. And all those who surrender themselves to this
spirit are delivered from passion and anger, sorrows and sufferings.
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SWAYA
When such was the Lord's will. (Guru Ram Das) repaired to the Abode of God.
And God offered h>m His throne and seated him there Himself.
And all the gods were pleased and proclaimed his Victory.
And the demons hastened away, for, within them trembled their sinful deeds:
Yea whosoever attained to Guru Ram Das was rid of his sins.
And, his Throne (of Moral Law) and the Canopy (of Grace) passed on to Guru Arjan.
for the Redemption of the world.

BHATT HARIBANS
Bhatt Haribans composed t w o swayas, bringing out spiritual excellence of the Fifth Guru and
the bestowal of Gurgaddi on him when the Fourth Master's earthly sojourn came to an end:
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